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In the Name of Allãh 
The All-Compassionate, The All-Merciful 

 
Praise belongs to Allãh, the Lord of all Being; 

the All-Compassionate, the All-Merciful; 
the Master of the Day of Judgement. 

Thee only we serve; and to Thee alone we pray 
for succour. 

Guide us in the straight path, 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
*     *     *     *     * 

 
O' Allãh! Send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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FOREWORD 
 

– 1 – 
 

In our continuous effort to propagate Islam through our numerous pub-
lications, we have persistently endeavoured to include amongst our publica-
tions translations of the most important reference books recognized by the 

languages not only gives us great pleasure and pride but conforms very well 
with out wishes and our sincere objectives. No doubt non-Arabic-speaking 
researchers will now have better access to the true Islamic heritage, since such 
books contain the ah (traditions) of the holy Imãms (peace be upon them) 
and the Holy Prophet (peace be upon him and his progeny). Moreover these 
books constitute the second source – the holy Qur’ãn being the first – whereby 
one may obtain a better understanding of Islamic beliefs, jurisprudence, 
history, biographies, morals and behaviour, laws pertaining to worship, 
business, considerations for the individual, family and society etc. 

One of the important books in question is al- whose author was ash-
- -  328/-329 = 

940/941). We do not need to introduce either the book or its author since the 
preface (in The Book of Reason and Ignorance) takes care of that and also 
shows the religious significance and the status of this book in our heritage, 
namely the heritage transmitted to us through Ahlu 'l-bayt (the Household of 
the Holy Prophet – peace be upon them). 
 

– 2 –  
 

We give thanks to Allãh for the fact that this translation of al- has 
been undertaken and carried through to its realization. And we must here say 
in all sincerity that if it had not been for the help of Allãh we should not have 
arrived at this point. Thus the translation of Kitãbu 'l-‘Aql wa 'l-Jahl (The 
Book of Reason and Ignorance), Kitãb Fadlu 'l-‘Ilm (The Book of Excellence 
of Knowledge) and Kitãbu 't-Tawh (The Book of Divine Unity) have already 
been finished, printed and published. It is a matter of fact that we have had to 
utilize all the means at our disposal and rely on Allãh's unlimited strength in 
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order to accomplish this translation. Indeed, we have had to do a lot of 
screening before deciding upon this version. Furthermore, we made every 
possible effort to ensure that the translation was satisfactory and acceptable as 
regards accuracy and grammer. 

Now, we are starting the publication of the translation of the parts of 
Kitãbu 'l-Hujjah (The Book of Divine Proof) which will be published separ-
ately. The style of this translation will be observed to be different from that of 
the previous volumes, for we have here had the assistance of a native English 
speaker who not only can claim this language as his mother tongue, but has 
also specialized in the language and its literature. We started by having this 
person review and change the translation of the original translator where 
necessary, but we soon discovered that it was going to be much more satis-
factory to work from the original Arabic text. Thus we changed after a short 
while to a completely new and direct translation from the original. We can 
therefore claim that this is a translation by a native English speaker with the 
above qualifications. We can furthermore claim that, through the help of, and 
with praise to Allãh, we have made another step forward in the perfect-ing of 
our work. We do not wish to claim perfection in this humble effort to translate 
this book al- Nevertheless, we have taken another step and we are 
confident that subsequent steps will be taken, either by us or by somebody 
else, both to remove any errors and to perfect the translation so that exactness 
in the translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al- . It is hoped that other sections will be published 
in due course on a one-by-one basis; this process will be continued until all 
the sections of al-Kafi have been translated and published. 

You will note that we have also included, along with the English trans-
lation, the complete original Arabic version, this being placed at the top of 
each page with the corresponding English translation below. 
 

– 3 – 
 

Along with all those who study it, we believe that al- of such a 

circles that the author may be considered highly honest and highly reliable. 
However, we should emphasize that neither are the ah  (traditions) equal 
in value and significance nor are the chains of the ascriptions of al- 's 
traditions nor the supporters of the authorities on which its tradition are based 
equal in terms of reliability and credibility and one can in no way regard them 
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as equally dependable. A glance at the book entitled Mir'ãtu 'l-‘

(Reflection of the Minds) will reveal this very point to the researcher in more 
detail Mir'ãtu 'l- is an explanatory book to al- and comes from the 
pen of the great scholar Muhammad Bãqir al- – 
1111/1700) who was one of the prominent scholars of h  (tradition) and 
among the most loyal and faithful to the book of al- and its great author, 
and among those who have been most confident in and have relied greatly on 
al-  

Because of this – that is, the question of unequal credibility of the 
ah , narrations and narrators – and for the sake of completeness we have 
retained the complete chain of narration of the ah  as in the original 
Arabic text. We have neither omitted any chain for any h , nor neglected 
the links in the chain of narration. In order to reveal the credibility, or 
otherwise, of the chain of narration for a particular h , one must refer to 
(special) books dealing with the biography and the religious and moral status 
of the narrator/s; such books also carry an appraisal of what the narrator 
transmits and relates. We would like to re-emphasize that the inference of any 
religious or ritual doctrine or any law pertaining to jurisprudence from these 
ah is a long process. To start with, the researcher must refer the narrations 
along with their supporting chain of narration to the special biographical 
books referred to above. The narrations must be cross-checked against one 
another. Later on, the researcher must consider all other declar-ations and 
citations on the same topic from other references and then use the holy Qur'an 
as the arbitrator. Of greater importance still, one has to abide by the 
conventions laid down by the specialist in these matters, which conven-tions 
can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and theo-
logical (‘ilmu 'l-kalãm) books or to the books of jurisprudence and legislation, 
that is, those books which cover the ways of demonstration and evaluation of 
the various proofs and evidence used to substantiate any principle of belief or 
jurisprudence. This is the approach to be adopted if one wants his research to 
be systematic and if one wants the results to be sound, accurate and reliable, 
thus satisfying his scientific conscience and persuading others to honour and 
follow such methods. 

This point has been ignored – intentionally or otherwise – by many re-
searchers and we are stressing it here in order that other researchers should 
neither make the same mistake of ignoring it nor suffer from the same delusion. 

We have also, for several reasons, refrained from introducing unneces-
sary explanatory notes, except where it was absolutely necessary, so as to 
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remain true to our original aim of merely translating and publishing the book. 
 

– 4 – 
 
The largest book contained in Us of al- pertaining to the beliefs of 

The Book of Divine Proof, for it is in this book 
that the question of the Imãmate, the Imãms and their attributes and specific 
characteristics is dealt with. There can be no doubt that the question of the 

from the other sects of Islam, and thus the subject is of special importance 
both to those who believe in it and to those who disagree with it. Thus, it is 
necessary to mention here one or two points by way of introduc-tion 
concerning this particular book of al-  

a) We must emphasize that the points we made concerning the reliabil-
ity of h  and their narrations in part three of this introduction should be 
particularly attended to in The Book of Divine Proof. And this is especially 
relevant in the application of these ah to the ascertaining of the beliefs of 

 
b) In this book there have been, and possibly may be, many errors in the 

understanding of many of the ah This may be for one of three reasons. 
Either the principles and criteria of analysis and understanding of the ah  
which are applied do not correspond to those accepted by the Imãmite 
or else these principles and criteria are those accepted by them but are 
incorrectly applied; or, finally, the researcher may come to his analysis of the 
ah with some preconceptions which are at variance with a sym-pathetic 

, and may even be 
hostile to them. This final reason is, in our opinion, the most serious obstacle 
to a correct understanding of these ah Thus, in apparent con-tradiction 
to our early promise not to insert too many explanatory notes to the translation, 
we have here made an exception (though it is not really so, since it is entirely 
necessary) and have added in several places quite extensive commentaries to 
guide to a correct understanding of various points which occur in the ah . 

Some of them concern specific h while others concern points which 
occur repeatedly in many ah or in many chapters; the latter are in the 
majority. It must be noted that these notes are only given in English; but a 
correct understanding of the Arabic can only be undertaken in consultation 
with these English notes. 
 

– 5 – 

www.wofis.com - info@wofis.com



 

 
In the translation we have retained the Islamic format and Arabic pro-

nunciation of the names and proper nouns encountered in various ahãdith. We 
were not entirely satisfied with the Biblical equivalents, but, instead, retained 
the Islamic articulations in the text, following each proper noun or name 

riel) . . . with its Biblical equivalent in 
parentheses. 

We took this measure because we strongly believe in preserving the 
original Islamic character even with respect to names and proper nouns. We 
believe in originality even when it comes to appearances, and we shall com-
pletely avoid imitation and copying even if it is merely as regards pronunci-
ation and expression. 
 

– 6 – 
 
We have included two tables at the beginning of each section:- 

1. A chronological list of the Fourteen Infallibles – the Holy Prophet, his 
daughter Fãtimah and the twelve Holy Imãms, peace be upon them all – 
giving general particulars and information in tabular form about them. For 
each of them we have assigned a number according to their sequence. 

It is hoped that this table will help the reader – even the non-specialist – 
to understand some important expressions encountered in the chains of 
narration of each had th (tradition). 

2. The index containing symbols for terminology commonly encountered 
in the process of narration of had th. We have introduced these because 
scholars of had th often use them. In this index we have also explained some 
of those terminologies for which no simple English equivalent can be found. 
We have explained such terminology in the index and when it appears in the 
text. We also mention the Arabic text in the Latinized form: for example: 
rafa‘ahu – (see List of Technical Terms and Special Signs used in the 
Traditions). 

Furthermore, we have included three indexes at the end of each section: 
a) The first index lists the originators of the ahãd th to be found in that 

section – the Holy Prophet and the Imãms. 
It begins with a number corresponding to the serial number of the origin-

ator of the h the originator being the Prophet or one of the Imãms. The 
serial number has already been assigned in the table at the beginning of the 
section. 
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After the number, the form of the name used in the had th appears. 
After that, the serial number/s of ah related to the originator is/are 

listed. For example, in the first index of volume one of The Book of Divine 
Proof: (7) –  

-Bãqir (p.b.u.t.) who 
was assigned with this number in the table at the beginning of the section. 
The number following the name is the serial number of the ah in the 
book (or section) related to him, for example, the 438th and the 439th h
are related to him, etc. 

b) Index of the names of key personalities. Following each name the serial 
numbers of ahãd th in which such a name appears are cited. We were content 
with citing only those names that appeared in the texts of the ahãd th proper 
and ignored the names of narrators. 

c) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book of 

Divine Proof. 
Now, we are publishing the second part of The Book of Divine Proof (the 

third part of Us l al-Kãf ) as per the arrangement of the author. The first part 
of the Book has already appeared, by the grace of the Almighty Allãh, in seven 
fascicules. 

Finally, it is Allãh, the Almighty, from Whom we seek help and guid-
ance and upon Whom we rely for the success of our efforts. Moreover, we 
pray that He may pave the way for us to complete what we have commenced 
and to guide our steps, so that we may achieve what we have set out to do. We 
firmly believe that He is the Reconciliator and that He is the best Guide and 
the best Artisan. 

 
WORLD ORGANIZATION FOR ISLAMIC SERVICES (W O FI S ) 

(Board of Writing, Translation and Publication) 
25/10/1428  
6/11/2007  
Tehran – Iran. 
 
 
 
 
 
 

www.wofis.com - info@wofis.com



 

 
 
 
 
 
 
 
 
1)  TRANSLITERATION 
2)  A CHRONONOLOGICAL LIST OF THE FOURTEEN  

INFALLIBLES: THE HOLY PROPHET, HIS DAUGHTER 
AND THE TWELVE HOLY IMAMS 

3)  CAUTION 
4)  LIST OF TECHNICAL TERMS AND SPECIAL SIGNS 

USED IN THE TRADITIONS. 
 
   

www.wofis.com - info@wofis.com



 

www.wofis.com - info@wofis.com



 

www.wofis.com - info@wofis.com



(27) 

 

www.wofis.com - info@wofis.com



 

 

TRANSLITERATION 
 

ARABIC LETTERS 
 

 
Symbol Transliteration  Symbol

Transliteration 
  ’  k

  
  b  l 
  t  m 
  th  n

  
  j  h 
  h  w 
  kh  y 
  d  ah, at 
  dh  ( construct state) 
  r  article al- and ’l 
  z  (even before the 
  s   antepalatals) 
  sh     Long Vowels 
  s  ã 
  d   
  t   
  z  
  ‘   Short Vowels 
  gh _ a 
   f _ u 
   q _ i 
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CAUTION 
 

I – Wherever the author (al-Kulayn ) says in the book of al-Kãf   
"A group of our associated", quoting from Ahmad ibn Muhammad ibn ‘ sã, 
the Group here means the following five persons: – 

1. Ab  Ja‘far Muhammad ibn Yahyã al-‘Attãr al-Qumm ; 
2. ‘Al  ibn M sã ibn Ja‘far al-Kamandãn ; 
3. Ab  Sulaymãn Dãw d ibn Kawrah al-Qumm ; 
4. Ab  ‘Al  Ahmad ibn Idr s ibn Ahmad al-Ash‘ar  al-Qumm ; and 
5. Abu 'l-Hasan ‘Al  ibn Ibrãh m ibn Hãshim al-Qumm . 

II – Wherever the author (al-Kulayn ) says in the book of al-Kãf   
"A group of our associates", quoting from Ahmad ibn Muhammad ibn Khãlid 
al- - 

1. Abu 'l-H -  
2. Muhammad ibn ‘Abdillãh ibn Udhaynah; 
3. Ahmad ibn ‘Abdillãh ibn Umayyah; and 
4. -Husayn as-Sa‘d-  

III – Wherever the author (al- al-   
"A group of our associates", quoting from Sahl ibn Ziyãd, the Group here 
means the following four person:- 

1. Abu 'l-H -
is renowned with ‘Allãn al-  

2. Abu 'l-Husayn Muh ammad 
ibn ‘Awn al- -  

3. Muhammad ibn al-H -Saffãr al-  
4. Muh -  

IV – Wherever the author (al- al-    
"A Group of our associates", quoting from Ja‘far ibn Muhammad who quoted 
from al-H d -Husayn 
ibn Muh - -  
 

*   *   *   *   *
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LIST OF 
Technical terms and special signs used in the Traditions 

 
  

 –   = that is: "informed us" or "told us". 
   

 = that is: "narrated to us". 
   

 = that is: "related" or "reported to us". 
   

 –   = that is: a narrator mentions the name/s of 
persons/s from whom he narrated, but the later 
narrator/s omit his/their names. 

   
 )– ( = that is: "quoted from", signified by the signs (–

). 
   

 –   = that is: quoting (a Tradition) from the Prophet 
or Imãm without describing the linking 
sources between the narrator and the Prophet 
or Imãm. 

   
* = that is: starting of a new chain of narration. 
   

 = that is: peace and blessing of Allãh be upon him 
(the Prophet) and his progeny (p.b.u.h.a.h.p.). 

   
 = that is: peace be upon him/her (p.b.u.h.). 

   
 = that is: peace be upon them (p.b.u.t.). 

 
 

  

*   *    *   *    
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 CHAPTER 125
THE BIRTH OF THE MASTER [AS-SÃHIB],

PEACE BE UPON HIM

He, peace be upon him, was born on the fifteenth of (the month of) 
Sha‘bãn the year two hundred and fifty-five (AH).

1360–1. al-Husayn ibn Muhammad al-Ash‘ar  (–) Mu‘allã ibn 
Muhammad, that Ahmad ibn Muhammad said: 

"When az-Zubayr  was killed, (a letter) came from Ab  Muhammad, 
peace be upon him: 'This is the retribution of one who lies against Allãh 
concerning His Friends [awliy ’]. He thought that he will kill me and I will 
leave no posterity. Now, how does he find the power of Allãh?' A son was 
born to him that he named M-H-M-D300 in the year two hundred and fifty 
six (AH)."

300  i.e. The same name as that of the Prophet (p.b.u.h.a.h.p.). The twelfth Imãm 
(p.b.u.h.) is never mentioned by his first name. Historically it may have been 
for fear of the enemy and to protect his identity.

*  *  *  *  *
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1361–2. ‘Al  ibn Muhammad said: Muhammad and al-Hasan sons of 
‘Al  ibn Ibrãh m301 narrated to me, in the year two hundred and seventy-
nine (AH), saying: narrated to us Muhammad ibn ‘Al  ibn ‘Abdi 'r-Rahmãn 
al-‘Abd  – from ‘Abd Qays (–) Daw’ ibn ‘Al  al-‘Ijl , that a man from 
Persia, whose name he mentioned, said: 

"I came to Surra-man-ra’ã and kept myself at the door of Ab  
Muhammad, peace be upon him. He called me inside without requesting 
him permission (to enter). When I entered and greeted him, he said to me: 
'O Ab  so-and-so, how are you?' Then he said to me: 'Sit down O so-and-
so.' Then he asked me about a group of men and women from my family. 
Then he said to me: 'What has brought you here?' I said: 'The desire to 
serve you.' So he said: 'Then stay at home.' So, I remained in the house with 
the servants. I used to [go out to] purchase for them the necessities from the 
market, and used to go in his presence without seeking permission, when 
he was present in the men's quarters. One day I went to him when he was in 
the men's quarters. I heard a movement in the house. He called out to me: 
'Do not move from your place.' I did not dare exit or go inside. A female 
servant came out to me. She had something with her that was covered. 

301  He was the son of Imãm M sã ibn Ja‘far (p.b.u.h.).

*  *  *  *  *
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Then he, [p.b.u.h.], called out to me: 'Come in.' So, I entered. He called 
the female servant and she came back. Then he said to her: 'Uncover what 
is with you.' She uncovered, a handsome white boy. And she uncovered 
his chest. A line of hair had grown from his neck down to his belly button, 
which seemed to be greenish rather than black. He said: 'This is your 
master.' Then he ordered her and she took him away, and I never saw him 
after that until Ab  Muhammad, peace be upon him, passed away."

Daw’ ibn ‘Al  said: "I asked the Persian: 'How old do you estimate 
he was?' He said: 'Two years old.'"  al-‘Abd  said: "I said to Daw’: 'How 
old do you think he was?' He said: 'Fourteen years old.'"  Ab  ‘Al  and 
Ab  ‘Abdillãh said: "And we estimate he must have been twenty-one years 
old."

1362–3. ‘Al  ibn Muhammad (–) more then one person from our co-
sectarians of Qum (–) Muhammad ibn Muhammad al-‘Ãmir , that Ab  
Sa‘ d Ghãnim al-Hind  said: 

"I lived in a city in India known as Interior Kashmir. I had friends 
who used to sit on thrones to the right of the King. They were forty 
men, and all of them were well versed in the four books: the Tawrãt 
[Torah], Inj l [Gospel], Zab r [Psalms] and the Suhuf [Scriptures] of 
Ibrãh m [Abraham]. We judged among the people and provided them 
understanding of their religion and issued decrees for them on lawful 
and unlawful matters. All people sought assistance from us including 

*  *  *  *  *
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the King. Once we discussed about the Messenger of Allãh, peace be upon 
him and his progeny, and we said: 'This Prophet who is mentioned in the 
books has remained obscure to us. We must investigate about him and 
lead a fact-finding task in his affairs.' All agreed that I should go out and 
then return to them (with information). So, I set out with a large amount 
of money and journeyed for twelve months until I neared Kãbul. A group 
of Turks attacked me. They took my money and wounded me seriously. I 
was taken to Kãbul. The King there, when he learnt about me, he sent me 
to Balkh, which was under the control of Dãw d ibn al-‘Abbãs ibn Abi 'l-
Aswad. Information about me had reached him that I have come out of 
India in search for religion and that I had learnt Persian and debated with 
jurists and theologians. Dãw d ibn al-‘Abbãs sent for me to be present in 
his assembly. He gathered the jurists with me and they debated against 
me. I informed them that I had come out from my land looking for this 
Prophet whom we have found (mentioned) in the scriptures. He said to 
me: 'Who is he and what is his name?' I said: 'Muhammad.' He said: 'He 
is our Prophet, that you are looking for.' I asked them about his laws and 
they informed me. I said: 'I know that Muhammad is a prophet but I do 
not know if the one you describe is he or not. Show me where he is, so I 
can go to him and find out if he matches the signs and proofs that I have 
(about him). If he is the one I am looking for I will believe in him.' They 

*  *  *  *  *
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said: 'He, peace be upon him and his progeny, has passed away.' I asked: 'So 
who is the executor of his will and his successor?' They said: 'Ab  Bakr.' I 
said: 'Tell me his name. For this [Ab  Bakr] is his epithet [kunyah].' They 
said: 'It is ‘Abdullãh ibn ‘Uthmãn.' And they ascribed him to the Quraysh. I 
said: 'Tell me about the genealogy of Muhammad, your Prophet.' They gave 
me his genealogy. I said: 'Then this is not the person I am looking for. The 
one that I am searching for, his successor will be his brother in faith and his 
cousin genealogically. He will marry his daughter and will be the father of 
his descendants. This prophet will have no descendants on the earth other 
than the children of this man who is his successor.' So, they pounced upon 
me and said: 'O commander! This man has come out of polytheism and 
entered disbelief. It is lawful to spill his blood.' I said to them: 'O people! I 
already have a religion and I strongly believe in it. And I will not give it up 
until I find what is stronger than it. I have found the description of this man 
in the books that Allãh has revealed to His prophets. I came out of the land 
of Hind [India] leaving behind all the honour and respect that I had only 
in search of him. When I examined your companion (i.e. prophet) that you 
describe (I found) he was not the Prophet that is described in the (divine) 
books. So, leave me alone.' The agent sent for a man called al-Husayn ibn 

*  *  *  *  *
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Ishk b. He called him and said to him: 'Debate with this man from India.' 
al-Husayn said to him: 'May Allãh grant you well being! You have with 
you jurists and scholars. They are more learned and know better how to 
debate him.' He said to him: 'Debate him as I say to you and you can meet 
privately and be kind to him.' al-Husayn ibn Ishk b said to me after our 
consultations: 'The person that you are looking for is the Prophet that these 
people have described to you but the matter concerning his successor is 
not as they have said. This Prophet is Muhammad ibn ‘Abdillãh ibn ‘Abdi 
'l-Muttalib. His successor is ‘Al  ibn Ab  Tãlib ibn ‘Abdi 'l-Muttalib. 
And he is the husband of Fãtimah, the daughter of Muhammad, peace be 
upon him and his progeny, and the father of al-Hasan and al-Husayn, the 
grandsons of Muhammad, peace be upon him and his progeny.' "

Ghãnim Ab  Sa‘ d said: "I said: 'Allãhu Akbar! (Allãh is Greatest!). 
This is the one I have been looking for.' Then I returned to Dãw d ibn al-
‘Abbãs and said to him: 'O commander! I have found what I was searching 
for. I testify that there is no god besides Allãh and that Muhammad is the 
Messenger of Allãh.' So, he let me free and he treated me well and he 
asked al-Husayn to look after me. I went to him (al-Husayn) until we 
were acquainted properly and he taught me the laws that I needed to 
know concerning prayers, fasting and the obligations. I said to him: 'We 
read in our books that Muhammad, peace be upon him and his progeny, is 
the last of the prophets and there will be no other prophets after him; and 

*  *  *  *  *
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that the leadership after him will be with the executor of his will, his heir 
and his successor after him. And thereafter it will be with one executor of 
the will after another. The command of Allãh will not cease to continue 
in their lineage until the end of the world. Who is the executor of the will 
of Muhammad, peace be upon him and his progeny?' He said: '(It is) al-
Hasan then al-Husayn, the grandsons of Muhammad, peace be upon him 
and his progeny.' Then he continued speaking of the executors of the will 
of the Prophet, peace be upon him and his progeny, until the Master of the 
Age [Sãhibu 'z-Zamãn], peace be upon him. Then he informed me of all 
that had happened (with the Imãms). Thereafter, I had no other concern but 
to search for the holy location."

[He (al-‘Ãmir ) said]: "He (Ghãnim) arrived Qum and stayed with 
our co-sectarians in the year two hundred and sixty-four (AH), and he left 
[there] with them until he reached Baghdad, and with him he had a friend 
of his from Sind who was his coreligionist.

"He [al-‘Ãmir ] said: "Ghãnim related to me saying: 'I disliked cer-
tain habits of my friend, so I left him and went out until I arrived at al-
‘Abbãsiyyah where I prepared myself for prayer and began praying. I was 
standing, deep in thought about what I intended to seek when someone 
came to me and said: "Are you so-and-so" – using my Indian name. I said: 
"Yes." He said: "Respond to your master." So, I went with him, and he 
kept turning off the path until I came to a house and a garden. Suddenly, 
I saw him, peace be upon him; he was sitting. He said: "Welcome, O 

*  *  *  *  *
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so-and-so!" – in the Indian language – "How are you? And how are those 
you left behind, so-and-so?" until he had mentioned all forty of them. 
He asked me about them, one by one. Then he informed me of all that 
occurred among us – all in the Indian language. Then he said: "Did you 
intend to perform hajj with the people of Qum?" I said: "Yes, oh my 
master!" He then said: "Don't perform hajj with them [this year]; go back 
this year and perform the hajj next year." Then he laid before me a bag of 
money that was before him and said to me: "Spend it for your needs, and 
[when] you enter Baghdãd do not visit so-and-so," that he named, "and do 
not tell him anything." '"

(al-‘Ãmir  said): "Then he came back to us to the city (Qum) and 
we met some groups who told us that our people had returned from al-
‘Aqabah. He (Ghãnim) went to Khurãsãn. The next year he went for hajj 
and sent us gifts from Khurãsãn. He lived there for a while, then he died; 
may Allãh have mercy upon him!"

1363–4. ‘Al  ibn Muhammad, that Sa‘d ibn ‘Abdillãh said: 
"After Ab  Muhammad, peace be upon him, had passed away, 

al-Hasan ibn an-Nadr and Ab  Sidãm and a group of people, had been 
discussing about what (of the religious dues) is (still) in the hands of 
the agents [wukalã’]; and they wanted to make investigation (about the 

*  *  *  *  *
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hidden Imãm). al-Hasan ibn an-Nadr came to Ab  Sidãm and said: 'I want 
to go for hajj this year.' Ab  Sidãm said to him: 'Postpone it this year.' al-
Hasan [ibn an-Nadr] said to him: 'I was terrified (with a dream) in my sleep 
and I must go.' So, he made his will out to Ahmad ibn Y‘alã ibn Hammãd 
and left in his will to pay a certain amount of money to the holy location 
and commanded him not to give anything except from his hand (directly) 
to his (the Imãm's) hand after his reappearance."

He [the narrator] said: "Then al-Hasan said: 'When I arrived Baghdãd 
I rented a house and stayed there. One of the agents came to me with cloths 
and d nãrs that he left behind with me. I said to him (the agent): "What is 
this?" He said: "It is what you see." Then another one came to me with 
the same and another until the house was filled up. Then Ahmad ibn Ishãq 
came to me with all that was with him. I was astonished and remained 
thinking. A note came to me from the man, peace be upon him, (that said): 
"When such and such (a time) of the day has passed then take (all) what is 
with you." So I left and carried whatever was with me. On the way there 
was a highway robber with sixty men. I passed him safely and Allãh pro-
tected me from him. I arrived at al-‘Askar and stopped there. A note came 
to me (that): "Carry (everything) that is with you." I loaded everything 

*  *  *  *  *
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in the carriages of the porters. When I reached the corridor, there was a 
black man standing there. He said: "Are you al-Hasan ibn an-Nadr?" I said: 
"Yes." He said: "Enter." I entered the house and then a room and unloaded 
the goods from the carriages of the porters. In a corner of the room there 
was a lot of bread. He gave two loaves to each of the porters and told them 
to leave. Then (I noticed) a room behind a curtain and someone called me 
from there: "O al-Hasan ibn an-Nadr! Thank Allãh for the favour that He 
has shown you and do not doubt. Shaytãn loves that you should doubt." 
He, [p.b.u.h.], sent out for me two pieces of cloths and said: "Take them, 
for you will need them." So, I took them and left.'" 

Sa‘d said: "al-Hasan ibn an-Nadr came back, and he died in the month 
of Ramadãn. He was shrouded in the two pieces of cloths."

1364–5. ‘Al  ibn Muhammad (–) Muhammad ibn Hamawayh as-
Suwaydãw , that Muhammad ibn Ibrãh m ibn Mahziyãr said: 

"I doubted (if there was a successor) when Ab  Muhammad, peace 
be upon him, passed away. A large amount of wealth (of religious dues) 
had accumulated with my father. He loaded them in a ship and embarked. 
I went with him to bid him farewell. He became ill with a severe fever. He 
said to me: 'O my Son! Take me back; for it is death.' And he said to me: 

*  *  *  *  *
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'Fear Allãh with regards to this wealth.' And he made his will to me. Then 
he died. I said to myself: 'It is not possible for my father to entrust me with 
something that is not true. I will take this money to Irãq and rent a house on 
the riverbank. And I will not tell anyone of anything. If something becomes 
clear to me as it was at the time of Ab  Muhammad, peace be upon him, 
I will hand it over, otherwise I will use it for food, drinks and pleasure.' 
I went to Irãq and rented a house on the riverbank and stayed there for 
several days. Then suddenly I received a letter with a messenger. In it was 
(written): 'O Muhammad! With you is such and such inside such and such 
[thing].' It went on to describe to me everything I had including what I had 
no knowledge of. So, I submitted it to the messenger and remained there 
for several more days without a head being raised to me (in greeting). I 
became grieved. Then (a letter) came to me: 'We have appointed you in the 
place of your father. Therefore, give thanks to Allãh.'"

1365–6. Muhammad ibn Ab  ‘Abdillãh, that Ab  ‘Abdillãh an-
Nasã’  said:

"I delivered some things to al-Marzubãn  al-Hãrith  (for the Imãm), 
amongst which was a gold bracelet. They were (all) accepted but the brace-
let was sent back to me and I was ordered to break it. I broke it. There in 

*  *  *  *  *
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the middle were weights of iron and copper or brass. I took them out and 
sent the gold back. It was accepted."

1366–7. ‘Al  ibn Muhammad, that al-Fadl al-Khazzãz al-Madãin , the 
slave of Khad jah, daughter of Muhammad Ab  Ja‘far, peace be upon him, 
said:

"A group from the people of Mad nah of the Tãlibiyy n302 used to 
attest to the right (of the Ahlu 'l-Bayt) and they would receive their financial 
grants at fixed times. When Ab  Muhammad, peace be upon him, passed 
away a few of them rejected the belief of (Ab  Muhammad [p.b.u.h.] 
leaving behind) a son. The financial grants continued for those of them 
who remained firm in the belief of a son and stopped coming for the rest. 
And they were no longer mentioned along with those who were. Praise be 
to Allãh, the Lord of the worlds."

1367–8. ‘Al  ibn Muhammad said:
"A man from the people of as-Sawãd sent some money (as religious 

dues) but it was returned to him and he was told: 'Remove from it the right 
of your cousins. It is four hundred dirhams.' The man had in his posses-
sion an estate in which his cousins had a share, which he had withheld 

302  i.e., of the children of Ab  Tãlib ibn ‘Abdi 'l-Muttalib.

*  *  *  *  *
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from them. He reflected and found his cousins share in it was four hundred 
dirhams. He paid it out and sent the rest (to the Imãm, p.b.u.h.) and it was 
accepted."

1368–9. al-Qãsim ibn al-‘Alã’ said: 
"Several sons were born to me and I used to write and request for 

prayers (from the Imãm). He, [p.b.u.h.], would not write to me anything 
about them and they all died. When my son al-Hasan was born I wrote and 
requested for prayers. I was answered: 'He will survive, and praise be to 
Allãh'."

1369–10. ‘Al  ibn Muhammad, that Ab  ‘Abdillãh ibn Sãlih said:
"One year I went to Baghdãd and requested permission (from the 

twelfth Imãm, p.b.u.h.) to leave but I was not permitted. I waited for 
twenty-two days after the caravan had left for Nahrawãn. Then I received 
permission to leave on the Wednesday, and I was told: 'Leave today.' I 
left but in despair of catching up with the caravan. I arrived at Nahrawãn 
and the caravan was still there. I only had enough time to feed my camels 
before the caravan left. I journeyed (with the caravan) and he, [p.b.u.h.], had 
prayed for my safety. I did not face any difficulties. Praise be to Allãh."

1370–11. ‘Al  (–) an-Nadr ibn Sabãh al-Bajall , that Muhammad ibn 
Y suf ash-Shãsh  said:

*  *  *  *  *
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"Boils had come out on my hips. I showed it to physicians and spent 
a great deal of money on it but they said: 'We know of no medicine for it.' 
I then wrote a letter (to the Imãm, p.b.u.h.) asking him to pray (for me). He 
sent me a signed letter: 'May Allãh clothe you with health and keep you 
with us in this world and the hereafter.' Before the coming of the Friday I 
was well again and it became (smooth) like the palm of my hand. I sum-
moned a physician from our colleagues and showed it to him. He said: 'We 
had no knowledge of any cure for this.'"

1371–12. ‘Al , that ‘Al  ibn al-Husayn al-Yamãn  said:
"I was in Baghdãd when a caravan of Yamãn s was preparing for 

departure, and I wanted to leave with them. I wrote requesting permission 
for that. (The response) came: 'Do not leave with them, for there is no good 
for you in leaving with them. Stay in K fah.'"  He [the narrator] said: "I 
stayed and the caravan left. The tribe of Handalah303 attacked and destroyed 
them. I (again) wrote to ask permission to make a journey by sea, but I was 
not permitted. Then I inquired about the ships that had left that year by sea, 

303  A tribe from Ban  Tam m.

*  *  *  *  *

www.wofis.com - info@wofis.com



4 2 6

 :             
             
 :              
     :    :      :   
             :   
:                 

              
.     

      :        - /
.( )          

.[ ]    
         4      

.( )    

and  (it was revealed that) none of them had been safe. They were attacked 
by an Indian group called al-Bawãrih and cut off."

He [the narrator] said: "Then I visited al-‘Askar and came in by an 
alley at dusk. I had not spoken to anyone and I was not known to anyone. 
I was praying in the mosque after offering my visitation [ziyãrah]304 when 
a servant came to me and said: 'Get up.' I said to him: 'Then, where to?' 
He said: 'To the house.' I said: 'And who am I? Perhaps you have been 
sent to someone else.' He said: 'No, I have not been sent but to you. You 
are ‘Al  ibn al-Husayn, the messenger of Ja‘far ibn Ibrãh m.' I went with 
him until he put me down at the house of al-Husayn ibn Ahmad. Then he 
spoke to him secretly. I do not know what he said to him. He brought me 
everything that I had a need for. I stayed with him for three days. I asked 
his permission for a visitation [ziyãrah] from the inside. Permission was 
granted and I made my visitation at night."

1372–13. al-Hasan ibn al-Fadl ibn Zayd al-Yamãn  said:

304 Perhaps he means ziyãrah of the 12th Imãm (p.b.u.h.) from outside his 
house, as will be evident in his words inside the house towards the end of the 
had th.

*  *  *  *  *
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"My father wrote a letter in his own handwriting. His (the Imãm's, 
p.b.u.h.), reply came. Then I wrote in my own handwriting and his (peace be 
upon him's) reply (also) came. Then a man from the jurists among our col-
leagues wrote in his own handwriting but his reply did not come. We looked 
(into it) and the cause was that the man had changed to a Qarmat ."305

al-Hasan ibn al-Fadl said: "I visited Iraq and (then) arrived at T s. 
I decided not to leave except with evidence in my situation and success 
in my needs even if I might have to stay there until I had to beg for alms. 
During that time, my heart became constricted with my stay and I began 
to fear that I would miss the annual pilgrimage [hajj]. One day I went to 
Muhammad ibn Ahmad306 asking for help. He said to me: 'Go to such-and-
such a mosque. A man will meet you there.' I went there and a man came 
to me. When he looked at me, he laughed and said: 'Do not be grieved. For 
you will perform the hajj this year and you will return to your family and 
children safely.' I was relieved and my heart was at rest, and I said: 'That 
is the proof of that (man). And praise be to Allãh.' Then I went to al-‘Askar 
(Sãmarrã) and a bag was sent to me. In it was some d nãrs and a cloth (from 

305 The Qarmat  sect is a schismatic branch of Ismã‘ liyyah.

306  He was the representative of the 12th Imãm (p.b.u.h.).

*  *  *  *  *
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the Imãm, p.b.u.h.). I was upset and said to myself: 'Is this my reward in 
the eyes of the people (i.e. the Sh ‘ah leaders)?' I pretended ignorance and 
returned it and wrote a letter. The one who took it from me did not explain 
anything or say a word about it. Then I regretted (doing) that severely, and 
said to myself: 'I have been guilty of disbelief by returning (the gift) to my 
master.' I wrote a letter apologizing for my action and admitting to the sin. 
I asked for forgiveness from that. I sent the letter and remained remorse-
ful whilst thinking to myself and saying: 'If the d nãrs are returned to me 
I will not open the bag and will not say anything about it until I take it to 
my father, for he knows better than me and that he may do whatever he 
pleases with it.' Then the (same) messenger came to me who had (previ-
ously) brought the bag to me. (He said): 'I would punish you since you did 
not acknowledge the man (i.e. the Imãm). Sometimes we do that to our 
followers (who behave such) and sometimes they ask that seeking relief 
thereby. However (a message) has come to me that you made a mistake 
in returning our beneficence. If you seek Allãh's forgiveness then Allãh 
will forgive you. However, if it is your resolve and firm intention not to do 
anything with it (the money) or to spend it on your journey, then we have 
withheld it from you. As for the clothes, you should take them that you 

*  *  *  *  *
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may use them as ihrãm.' "307 
He [the narrator] said: "And I wrote to him about two issues. I wanted 

to write about a third issue but I did not do so for fear that he might not like 
it. The answer for the two issues came back and the third which I had held 
back. And praise be to Allãh."

He [the narrator] said: "I agreed with Ja‘far ibn Ibrãh m an-Naysãb r  
in Naysãb r to ride with him and accompany him. When I reached 
Baghdãd I changed my mind. So, I left him and went to find another 
(travel) companion. Ibnu 'l-Wajnã met me, after I had gone to him asking 
him to hire someone for me, but I had found him unwilling. Then he said 
to me: 'I am looking for you, since I have been instructed: "He (al-Hasan 
ibn al-Fadl) will accompany you (in your caravan). Therefore, treat him 
kindly, find a (travel) partner for him and hire for him (someone to ride 
out with him)." ' "

1373–14. ‘Al  ibn Muhammad, that al-Hasan ibn ‘Abdi 'l-Ham d said: 
"I doubted in the authority of Hãjiz. I collected some (dues for the 

Imãm, p.b.u.h.), and left for al-‘Askar. (A message) came to me: 'There 
should be no doubt in us nor in those who act on our behalf with our 
authority. Return what is with you to Hãjiz ibn Yaz d.'"

307 Ihrãm: robes used for consecration during the Pilgrimage [Hajj].

*  *  *  *  *
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1374–15. ‘Al  ibn Muhammad, that Muhammad ibn Sãlih said: 
"When my father died and the matter (of representing the Imãm) 

came to me, my father had promissory notes by people as part of the 
money owed by the Creditor [al-ghar m].308 So, I wrote to him (peace be 
upon him), to inform him and He wrote back: 'Demand from them and 
make them pay.' All the people paid me (what they owed) except for one 
man who had signed a promissory note for four hundred d nãr. When I 
went to demand it from him, he put me off and his son made light of me 
and ridiculed me. I complained to his father and he said: 'So what?' So, I 
grabbed hold of his beard and took hold of his leg and dragged him to the 
middle of the house and I kicked him many times. His son went out and 
cried for help from the people of Baghdad saying: 'A Qumm , a Rãfid 309 has 
killed my father.' A large crowd of them gathered against me. I mounted 
my horse and said: 'Well done, O people of Baghdad! You side with the 
unjust against a wronged stranger. I am a man from the people of Hamdãn 

308 al-Ghar m: lit. "The Creditor" was a term that the Sh ‘ah used amongst 
them for a long period of time, to refer to the 12th Imãm (p.b.u.h.). This 
was a precaution to safeguard themselves as well as the identity of the Imãm 
(p.b.u.h.).

309  A derogatory name that the Sunn s used for Sh ‘ahs.

*  *  *  *  *
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from the people of the Sunnah and this (man) attributes me to the people 
of Qum and the Rãfid  so that he may take away my right and my money.' 
They turned against him and wanted to enter his shop until I calmed them 
down. The man whose promissory note it was, called me and swore by the 
oath of divorce that he would pay me my money if I would take them away 
from him."

1375–16. ‘Al  (–) A group of our co-sectarians (–) Ahmad ibn al-
Hasan and al-‘Alã ibn Rizqi'llãh, that Badr, the servant of Ahmad ibn al-
Hasan said: 

"I came to al-Jabal310 and I did not believe in Imãmate. I loved them 
(the Ahlu 'l-Bayt) wholly, until Yaz d ibn ‘Abdillãh311 died. In his illness 
he made a will that his horse, sword and belt be given to his Master, peace 
be upon him. I feared that if I did not give the horse to Idhk tk n312 he 
would punish me. In my mind, I valued the horse, sword and belt at seven 
hundred d nãr but did not tell anyone. Then all of a sudden, a letter came 

310  A town between Baghdãd and Ãzarbayjãn.

311  A representative of Imãm al-Mahd  (p.b.u.h.).

312  A Turkish official of ‘Abbãssid rulers.

*  *  *  *  *
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to me from Iraq: 'Send seven hundred d nãr that are for us with you for the 
price of the horse, the sword and the belt.'"

1376–17. ‘Al , that, someone who narrated to him: 
"A boy was born to me. I wrote asking for permission to circumcise 

him on the seventh day. The answer came: 'Don't do it.' He (the boy) died 
on the seventh or eighth day. Then I wrote about his death. The reply came: 
'He will be succeeded by another and another. Name him Ahmad and the 
one after Ahmad, Ja‘far.' It came to be as he had said." 

He [the narrator also] said: "I made preparations for hajj and bade 
farewell to the people. When I was about to leave the message came: 'We 
are averse to it but the decision is yours.' I was grieved and sad; so I wrote: 
'I abide by listening and obeying, though I dislike to stay back from hajj.' 
He signed (a note to me): 'Don't let your heart grieve for you will perform 
hajj next year by the will of Allãh.' The next year I wrote asking for per-
mission and it was granted. Then I wrote that I should take Muhammad ibn 
al-‘Abbãs as a (travel) companion as I trusted his faith and self-restraint. 
The message came: 'The Asad  is a better companion. If he comes, do not 
choose (anyone) over him.' The Asad  came and I chose him as a (travel) 
companion."

1377–18. al-Hasan ibn ‘Al  al-‘Alaw  said:
"al-Majr h entrusted Mirdãs ibn ‘Al  with money (that was) for the 

*  *  *  *  *
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holy location. Mirdãs also had some money that Tam m ibn Hanzalah had 
left. A message came to Mirdãs: 'Send the money of Tam m with what ash-
Sh rãz  (al-Majr h) entrusted to you.'"

1378–19. ‘Al  ibn Muhammad, that al-Hasan ibn ‘ sã al-‘Urayd  Ab  
Muhammad said: "When Ab  Muhammad, peace be upon him, passed 
away, a man came from Egypt to Makkah with money for the holy location. 
People expressed different opinions to him. Some of the people said: 'Ab  
Muhammad, peace be upon him, passed away leaving no successor and the 
successor is Ja‘far.'313 And some of them said: 'Ab  Muhammad, peace be 
upon him, passed away and left a successor.' A man with the epithet [kunyah] 
'Ab  Tãlib' was sent to investigate. He came to al-‘Askar (Sãmarrã) with a 
letter. He went to Ja‘far and asked him for proof. He (Ja‘far) said: 'It is not 
available at this time.' So he went to the door and gave the letter to our 
companions314 and (the response) came to him: 'May Allãh reward you for 
your companion [i.e. the man from Egypt], for he has died and left a will 
concerning the money he had with him that it be given to a trustworthy 
person to deal with as he pleases; and his letter was answered."315

313  The brother of the eleventh Imãm Ab  Muhammad (p.b.u.h.).

314  Those who represented the 12th Imãm (p.b.u.h.).

315  In Kitãbu 'l-Irshãd and Kashfu 'l-Ghummah, this had th is appended with the 
addition: "(when he returned to Makkah) the matter was as he was told."

*  *  *  *  *
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1379–20. ‘Al  ibn Muhammad said:
"A man from the people of Ãbah brought some things to hand over to 

him (the Imãm, p.b.u.h.) but he forgot a sword (that he was to hand over) 
in Ãbah. He handed over what he had. He, [p.b.u.h.], wrote to him: 'What 
is the news of the sword that you forgot?'"

1380–21. al-Hasan ibn Khaf f, that his father said: 
"He (peace be upon him), dispatched some servants316 to the City of 

the Messenger of Allãh, peace be upon him and his progeny, and among 
them were two [other hired] servants. He wrote to Khaf f to leave with 
them; so, he left with them. When they reached K fah, one of the two 
servants drank alcohol. Before they even left K fah a letter came from 
al-‘Askar (Sãmarrã) to send back the servant who has drank alcohol and 
dismiss him from the service."

1381–22. ‘Al  ibn Muhammad (–) [Ahmad ibn] Ab  ‘Al  ibn Ghiyãth, 
that Ahmad ibn al-Hasan said: 

"Yaz d ibn ‘Abdillãh had made a will for a horse, a sword and some 
money (to be given to the Imãm, p.b.u.h.). The price of the horse and all 
else were delivered but the sword was not sent. (A message) came: 'With 
what you dispatched, there was (also) a sword that has not reached (us).' 
– or something similar (in words) – ."

316 Perhaps they were his (p.b.u.h.'s) own slaves dispatched for service in the mosque and 
tomb (dar h) of the Holy Prophet (p.b.u.h.a.h.p.). (ed.)

*  *  *  *  *
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1382–23. ‘Al  ibn Muhammad, that Muhammad ibn ‘Al  ibn Shãdhãn 
an-N sãb r  said: 

"Five hundred dirhams less twenty was collected with me. I did not 
want to send them as less than five hundred. So, I added twenty dirhams 
from my own and sent them to al-Asad  without any mention of what was 
mine in it. The reply came: 'Five hundred dirhams have arrived of which 
twenty are yours.'"

1383–24. al-Husayn ibn Muhammad al-Ash‘ar  said: 
"The letters of Ab  Muhammad, peace be upon him, used to come, 

on the execution of the affairs, to al-Junayd, who killed Fãris, and (to) 
Abu 'l-Hasan and others. When Ab  Muhammad, peace be upon him, 
passed away, the order came renewing the execution of the affairs for 
Abu 'l-Hasan and his companion but there was nothing concerning al-
Junayd. I was grieved therefore. But after that, (the news of) the death of 
al-Junayd came."

1384–25. ‘Al  ibn Muhammad, that Muhammad ibn Sãlih said: 
"I had a slave girl whom I admired. I wrote (to him, p.b.u.h.) taking 

counsel about having a child with her. (The reply) came: 'You may do so, 
and Allãh does whatever He pleases.' So, I slept with her and she became 
pregnant. Then she miscarried and died."

*  *  *  *  *
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1385–26. ‘Al  ibn Muhammad said:
"Ibnu 'l-‘Ajam  set aside one-third of his (wealth) for the holy location 

and wrote it down in that manner. But before deducting that one-third, he 
had given some money to his son, Abu 'l-Miqdãm, of which no one had 
any knowledge. He, [p.b.u.h.], wrote to him: 'And where is the (one-third 
of the) money that you removed for Abu 'l-Miqdãm?'" 

1386–27. ‘Al  ibn Muhammad, that Ab  ‘Aq l ‘ sã ibn Nasr said: 
"‘Al  ibn Ziyãd as-Saymar  wrote asking for a shroud. He, [p.b.u.h.], 

wrote to him: 'You will need it in the year (two hundred and) eighty 
(AH).' He died in the year (two hundred and) eighty (AH) and the shroud 
was sent to him a few days before his death."

1387–28. ‘Al  ibn Muhammad, that Muhammad ibn Hãr n ibn 
‘Imrãn al-Hamadãn  said: 

"I owed five hundred d nãr to the holy location. I was unable to pay it. 
Then I said to myself: 'I have (several) shops that I bought for five hundred 
and thirty d nãr. I could give them (as payment) to the holy location.' 
However, I did not say anything about them. (A message) was written to 
Muhammad ibn Ja‘far: 'Take possession of the shops from Muhammad 
ibn Hãr n (as payment) for the five hundred d nãr that he owed us.'"

*  *  *  *  *
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1388–29. ‘Al  ibn Muhammad said:
"Out of what Ja‘far317 sold, he sold a Ja‘far 318 female child (as a slave) 

that they (the family of Ab  Muhammad, p.b.u.h.) had brought up. Some of 
the ‘Alaw s went and informed the buyer about her. The buyer said: 'I will 
gladly return her, so long as I don't lose any of her price (that I paid); then 
you can take her.' So, the ‘Alaw  went and informed the people of the holy 
location of it. They sent the buyer forty one d nãrs and asked him to return 
her back to her people."

1389–30. al-Husayn ibn al-Hasan al-‘Alaw  said:
"There was a man who was a confidant of R z Hasan 319 (who) with 

another (man) with him once said to him (R z): 'He (al-Mahd , p.b.u.h.) is 
out there. He collects money and he has agents.' They named all the agents 
in (all) the locations. This news reached ‘Ubaydullãh ibn Sulaymãn, the 
Vizier. The Vizier instructed their arrest and the Sultan ordered: 'Find out. 
Where is this man? This is a serious matter.' ‘Ubaydullãh ibn Sulaymãn 

317  Impious brother of the eleventh Imãm. He was well known as Ja‘far the Im-
postor [al-Kadhdhãb].

318  Descendant of Ja‘far ibn Ab  Tãlib.

319  It appears he was a governor at al-‘Askar. In some versions, his name is 
given as Badr Hasan .

*  *  *  *  *
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said: 'We are arresting the agents.' The Sultan said: 'No, rather slip in people 
(as spies that) they don't recognize, with money (to offer them to the agents 
as religious dues for the Imãm). Whoever accepts anything from them, ar-
rest him.' (A message) came out (from the Imãm, p.b.u.h.) to inform all the 
agents not to accept anything from anyone, (and) to turn away from that and 
to pretend ignorance of the matter. A man was sent as a spy to Muhammad 
ibn Ahmad whom he did not know. He spoke to him privately and said: 'I 
have some money that I wish to deliver.' Muhammad said to him: 'You have 
made a mistake. I do not know anything about this.' He kept insisting while 
Muhammad kept pretending ignorance. They spread the spies (all over) but 
all the agents refused because of what (message) was sent beforehand to 
them."

1390–31. ‘Al  ibn Muhammad said:
"A prohibition was issued from visiting the cemetery of the Quraysh 

and al-Hayr. After a few months the Vizier320 summoned al-Bãqtã’  and 
said to him: 'Meet the Ban  Furãt and al-Burs  and tell them: "Do not visit 
the cemetery of the Quraysh for the Caliph has ordered to search out all 
those who visited it and arrest them."'" 

320  Abu 'l-Fath Ja‘far ibn Furãt.

*  *  *  *  *
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CHAPTER 126
WHAT HAS COME (DOWN TO US IN NARRATIONS)

CONCERNING THE TWELVE (IMÃMS) AND THE EVIDENCE 
(OF  THEIR AUTHORITY), PEACE BE UPON THEM.

1391–1. A group of our co-sectarians (–) Ahmad ibn Muhammad al-
Barq  (–) Ab  Hãshim Dãw d ibn al-Qãsim al-Ja‘far , that Ab  Ja‘far the 
Second [ath-Thãn ], peace be upon him, said: 

"(One day) Am r al-Mu’min n, peace be upon him, came forth and 
with him was (his son) al-Hasan ibn ‘Al , peace be upon him, and he (‘Al ) 
was leaning on the hand of Salmãn. He entered the Sacred Mosque (in 
Makkah) and sat down, when a man of pleasing appearance and dress ap-
proached. He greeted Am r al-Mu’min n ‘Al , peace be upon him, who 
replied his greeting. Then he sat down and said: 'O Am r al-Mu’min n! I 
will ask you about three issues. If you inform me regarding them then I 

*  *  *  *  *
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will know that the people acted irresponsibly in your matter (regarding the 
leadership after the Prophet, p.b.u.h.a.h.p.) and it is all over for them. They 
are neither safe in their (life of this) world nor their hereafter. And if it is 
otherwise (and you cannot answer me) then I will know that you and they 
are alike.'

"Am r al-Mu’min n, peace be upon him, said to him: 'Ask me what-
ever you wish.' He said: 'Tell me about the man who sleeps. Where does 
his spirit go? And about the man, how does he remember and forget? And 
about the man, how does his children resemble his paternal and maternal 
uncles?'

"Am r al-Mu’min n, peace be upon him, turned to al-Hasan and said: 
'O Ab  Muhammad! Answer him.' al-Hasan, peace be upon him, answered 
him. So, the man (began) saying: 'I testify that there is no god besides Allãh 
and I continue to testify that. 

" 'And I testify that Muhammad is the Messenger of Allãh and I con-
tinue to testify that. And I testify that you are the testamentary trustee of the 
Messenger of Allãh, peace be upon him and his progeny, and the upholder 
(of the Divine message) [al-Qãim] with His authority' – and he pointed to 
Am r al-Mu’min n, peace be upon him – 'And I continue to testify that. I 
testify that you are his (Am r al-Mu’min n's) testamentary trustee and the 
one upholding (the Divine message) by His authority' – and he pointed to 
al-Hasan, peace be upon him. 

" 'And I testify that al-Husayn ibn ‘Al  is the testamentary trustee 

*  *  *  *  *
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of his brother and the upholder (of the Divine message) by His authority, 
after him. I testify regarding ‘Al  ibn al-Husayn that he is the upholder 
of al-Husayn's affairs after him. I testify regarding Muhammad ibn ‘Al  
that he is the upholder of ‘Al  ibn al-Husayn's affairs. I testify regarding 
Ja‘far ibn Muhammad that he is the upholder of the affairs of Muhammad. 
I testify regarding M sã that he is the upholder of the affairs of Ja‘far ibn 
Muhammad. I testify regarding ‘Al  ibn M sã that he is the upholder of the 
affairs of M sã ibn Ja‘far. I testify regarding Muhammad ibn ‘Al  that he 
is the upholder of the affairs of ‘Al  ibn M sã. I testify regarding ‘Al  ibn 
Muhammad that he is the upholder of the affairs of Muhammad ibn ‘Al . I 
testify regarding al-Hasan ibn ‘Al  that he is the upholder of the affairs of 
‘Al  ibn Muhammad.

" 'And I testify regarding a man from the children of al-Hasan (al-
‘Askar ) who will not be mentioned by his epithet [kunyah] nor by his 
name until his affair becomes manifest and he fills it (the earth) with justice 
as it will have been filled with injustice. And peace be upon you, O Am r 
al-Mu’min n! and the mercy of Allãh and His blessings.'

"Then he rose and left.
"Am r al-Mu’min n, peace be upon him, said (to his son al-Hasan): 

'O Ab  Muhammad follow him and see where he goes.' al-Hasan ibn ‘Al , 
peace be upon him, went out and said: 'As soon as he put a foot out of the 
Mosque I could not figure out where in the earth of Allãh he disappeared. 
So I returned to Am r al-Mu’min n, peace be upon him, and informed him. 

*  *  *  *  *
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He said: "O Ab  Muhammad! Did you recognize him?" I said: "Allãh, His 
Messenger and Am r al-Mu’min n know best." He said: "He is al-Khidr, 
peace be upon him." '"

1392–2. And Muhammad ibn Yahyã narrated to me (–) Muhammad 
ibn al-Hasan as-Saffãr (–) Ahmad ibn Ab  ‘Abdillãh (–) Ab  Hãshim a 
similar had th. 

Muhammad ibn Yahyã said: "I said to Muhammad ibn al-Hasan: 
'O Ab  Ja‘far! I wish this narration (above) had come from a source other 
than Ahmad ibn Ab  ‘Abdillãh.' He said: 'He narrated this to me ten years 
before the confusion [al-Hayrah].'"321

1393–3. Muhammad ibn Yahyã and Muhammad ibn ‘Abdillãh (–) 
‘Abdullãh ibn Ja‘far (–) al-Hasan ibn Zar f* and ‘Al  ibn Muhammad (–) 
Sãlih ibn Ab  Hammãd (–) Bakr ibn Sãlih (–) ‘Abdu 'r-Rahmãn ibn Sãlim 
(–) Ab  Bas r, that Ab  ‘Abdillãh, peace be upon him, said:

"My father said to Jãbir ibn ‘Abdillãh al-Ansãr : 'I have a need from 
you. So, when will you be free that I may speak to you in private and ask 

321  al-Hayrah is the early period of the occultation.

*  *  *  *  *
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you about it?' Jãbir said to him: 'Any time you like.' So, one day, he met him 
in seclusion and said to him: 'O Jãbir! Tell me about the tablet that you saw 
in the hands of my (great grand) mother Fãtimah, peace be upon her, daugh-
ter of the Messenger of Allãh, peace be upon him and his progeny. And what 
my mother told you about it and what was inscribed on that tablet?' 

"Jãbir then said: 'I swear by Allãh! That I went to see your (great 
grand) mother Fãtimah, peace be upon her, in the lifetime of the Messenger 
of Allãh, peace be upon him and his progeny, and I congratulated her for 
the birth of al-Husayn, peace be upon him. I saw in her hands a green 
tablet. I thought it was made of emerald and I saw on it a white writing 
that resembled the colour of the sun. I said to her: "May my father and 
mother be made your ransom, O daughter of the Messenger of Allãh! 
What is this tablet?" She said: "This is a tablet that Allãh has gifted to 
His Messenger, peace be upon him and his progeny. In it is (inscribed) 
the name of my father, the name of my husband, the names of my two 
sons and the names of the testamentary trustees from my descendants. My 
father gave it to me as glad tidings to me." '  Jãbir said: 'Your (great grand) 
mother Fãtimah peace be upon her, then gave it to me. I read it and made 
a copy of it.' My father said to him: 'Can you, O Jãbir! show it to me?' He 
said: 'Yes.' My father then walked with him to Jãbir's house and he brought 
out a parchment. He said: 'O Jãbir! Look (closely) at your writing while I 

*  *  *  *  *
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read it to you.' Jãbir looked at his copy while my father read it. It did not 
differ even by a letter. Jãbir said: 'I swear by Allãh that this is how I saw it 
inscribed on the tablet: 

In the name of Allãh, the Bene cent, the Merciful.
This is a document from Allãh, the Mighty, the Wise, for Muhammad, 

His Prophet [p.b.u.h.a.h.p.], His light, His ambassador, His intermediary 
and His guide (for people). It has been brought down by the Trusted Spirit 
[ar-R hu' 'l-Am n] (i.e. Jibr l) from the Lord of the worlds. Magnify, 
O Muhammad! My names and give thanks for My bounties and do not 
deny My blessings. Surely, I am the Allãh. There is no god besides Me. 
Demolisher of the oppressors and Changer of the circumstances of the 
oppressed, (I am) the Judge of the Judgement (Day). I am Allãh. There is 
no god besides Me. Whoever hopes for other than My grace or fears other 
than My justice, I will chastise him a chastisement the like of which I have 
not caused anyone in the universe to suffer. So I and I alone should you 
worship and in Me (only) should you trust.

I have never sent a prophet, completed his days and concluded his 
duration (in this world) without appointing a testamentary trustee for him. 
And I have excelled you over (all) the (other) prophets so I have (also) 
excelled your testamentary trustee over (all) the (other) testamentary 
trustees (of the other prophets). And I have honoured you through your 

*  *  *  *  *
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two brave grandsons, al-Hasan and al-Husayn. I have made al-Hasan the 
treasure of My knowledge after the completion of his father's period. And 
I have made al-Husayn the keeper of My revelation. And I have honoured 
him with martyrdom and made his end felicitous. He will be the best 
of the martyrs and of the highest rank amongst the martyrs. I have kept 
My perfect word with him and My greatest proof with him. Through his 
descendants I will reward and punish. The first of them is ‘Al , master 
of the worshippers, and the adornment of My friends (since) past; then 
his son similar to his grandfather, the praised one, Muhammad the Splitter 
[al-Bãqir] of My knowledge and the treasure of My wisdom. Those who 
will have doubts about Ja‘far will soon be destroyed. One who rejects him 
will be like one who rejects Me. A true declaration from Me: I will dignify 
the position of Ja‘far and will grant him joy in his Sh ‘ah, his supporters 
and his friends. 

After him M sã will live at a time of a blind, confusing and dark 
mischief. (He will live among the people) because the system of obedience 
to Me does not break down and My proof is never obscure. (The thirst for 
knowledge and guidance of) My friends will be quenched with sufficient 
measure. One who rejects (even) one of them has rejected My favours. And 
one who alters even one verse from My Book has forged a lie against Me. 
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Woe to those who fabricate (lies) and reject (the truth) after the 
completion of the time of M sã, My servant, My beloved and My chosen one, 
about ‘Al  (ar-Ridã) who will be My representative [wal ], My supporter, 
the one on whom I will place the burden (similar to that) of prophethood 
and test him how he deals with it. An arrogant devil will murder him. He 
will be buried in the city built by the Virtuous Servant [al-‘Abdu 's-Sãlih]322 
(of Allãh) next to the worst of My creatures. A true declaration from Me: 
I will grant him joy with (the birth of) his son Muhammad, his successor 
and the heir of his knowledge. He will be the mine of My knowledge, the 
repository of My secrets and My proof over My creatures. Anyone who 
believes in him, I will make paradise his dwelling and will grant him the 
ability to intercede for seventy people from his family all of whom would 
deserve of the Hellfire.

I will make the end felicitous for his son ‘Al . My representative, 
My supporter and My witness over My creatures and My trustee in My 
revelation. From him I will bring forth the preacher to My way and the 
treasurer of My Knowledge, al-Hasan. I will complete that with his son 
M-H-M-D, a mercy to the worlds. In him will be found the perfection of 
M sã [Moses], the beauty of ‘ sã [Jesus] and the patience of Ayy b [Job]. 
My friends in his time will be humiliated and their heads will be sent as gifts 

322  The Virtuous Servant is Dhu 'l-Qarnayn (who some have said was a prophet 
and others a pious king). T s was one of the cities that he built.
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like the heads of the Turks and Daylam. They will be murdered and burned. 
They will live in fear, frightened and fearful. The earth will be stained with 
their blood and wailing and lamentations will become wide spread in their 
women. These will be My true friends. Through them I will repel every 
blind and dark mischief. And through them I will remove uncertainties and 
repel sufferings and shackles. These are they, on whom, is blessings from 
their Lord and His mercy; and they are the rightly guided ones.'"

‘Abdu 'r-Rahmãn ibn Sãlim said: "Ab  Bas r said: 'If you do not hear 
in your lifetime (anything) except this had th, it would suffice you. So 
safeguard it except from those who are deserving of it.'"

1394–4. ‘Al  ibn Ibrãh m (–) his father (–) Hammãd ibn ‘ sã (–) 
Ibrãh m ibn ‘Umar al-Yamãn  (–) Ãbãn ibn Ab  ‘Ayyãsh (–) Sulaym ibn 
Qays* and Muhammad ibn Yahyã (–) Ahmad ibn Muhammad (–) Ibn Ab  
‘Umayr (–) ‘Umar ibn Udhaynah* and ‘Al  ibn Muhammad (–) Ahmad 
ibn Hilãl (–) Ibn Ab  ‘Umayr (–) ‘Umar ibn Udhaynah (–) [Ãbãn] ibn Ab  
‘Ayyãsh, that Sulaym ibn Qays said: 

"I heard ‘Abdullãh ibn Ja‘far at-Tayyãr say: 'We were with Mu‘ãwiyah: 
I, al-Hasan, al-Husayn, ‘Abdullãh ibn ‘Abbãs, ‘Umar ibn Umm Salamah and 
Usãmah ibn Zayd. A conversation started between Mu'ãwiyah and me, and 
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I said to Mu‘ãwiyah: "I heard the Messenger of Allãh (p.b.u.h.a.h.p.) say: 'I 
have more right over the believers than they do over themselves. Then my 
brother ‘Al  ibn Ab  Tãlib has more right over the believers than they do 
over themselves. When ‘Al  is martyred then al-Hasan ibn ‘Al  will have 
more right over the believers than they do over themselves. Thereafter my 
son al-Husayn after him (al-Hasan) will have more right over the believers 
than they do over themselves. When he is martyred then his son ‘Al  ibn 
al-Husayn will have more right over the believers than they do over them-
selves. And you will meet him, O ‘Al !323 Thereafter his son Muhammad 
ibn ‘Al  will have more right over the believers than they do themselves. 
And you will meet him, O Husayn!' Then he completed (enumerating all) 
the twelve Imãms, nine from the descendants of al-Husayn." '  ‘Abdullãh 
ibn Ja‘far said: 'I asked al-Hasan, al-Husayn, ‘Abdullãh ibn ‘Abbãs, Umar 
ibn Umm Salamah and Usãmah ibn Zayd to bear witness. They all bore 
witness for me before Mu‘ãwiyah.'"  Sulaym [ibn Qays] said: "And I had 
heard that from Salmãn, Ab  Dhar and al-Miqdãd. And they mentioned 
that they heard that from the Messenger of Allãh, peace be upon him and 
his progeny."

1395–5. A group of our co-sectarians (–) Ahmad ibn Muhammad ibn 

323  Imãm ‘Al  ibn Ab  Tãlib (p.b.u.h.) was martyred in the year 40 AH and Imãm 
‘Al  ibn al-Husayn (p.b.u.h.) was born in the year 38 AH.
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Khãlid (–) his father (–) ‘Abdullãh ibn al-Qãsim (–) Hanãn ibn as-Sarrãj 
(–) Dãw d ibn Sulaymãn al-Kisã’ , that Abu 't-Tufayl said: 

"I witnessed the funeral of Ab  Bakr the day he died and I witnessed 
‘Umar when allegiance was pledged to him and ‘Al , peace be upon him, 
was seated on the side. A young, good looking, well dressed Jewish boy 
came. He was a descendant of Hãr n (the Prophet). He stood before ‘Umar 
and said: 'O Prince of the Faithful! Are you the most learned of this ummah 
in their Book (i.e. the Qur’ãn) and the affairs of their Prophet?' ‘Umar low-
ered his head. So he said: 'I meant you.' And he repeated his words. ‘Umar 
said to him: 'Why is that?' He said: 'I have come to you having withdrawn 
myself (from Judaism), with doubts in my faith.' He (‘Umar) said: 'Go to 
this young man.' He said: 'Who is this young man?' He said: 'He is ‘Al  ibn 
Ab  Tãlib [p.b.u.h.], the cousin of the Messenger of Allãh, peace be upon 
him and his progeny, and he is the father of al-Hasan and al-Husayn the 
(grand)sons of the Messenger of Allãh (p.b.u.h.a.h.p.) and he is the hus-
band of Fãtimah daughter of the Messenger of Allãh, peace be upon him 
and his progeny.' So, the Jew came to ‘Al , peace be upon him, and said: 
'Are you such a person?' He said: 'Yes.' He said: 'I want to ask you about 
three (things) and three and one.' Am r al-Mu’min n [‘Al ], peace be upon 
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him, smiled without making it obvious and said: 'O Hãr n !324 What pre-
vents you from saying "seven"?' He said: 'I will ask you about three. If you 
answer me then I will ask you about the rest. And if you do not know them 
then I will know that there is no one learned amongst you.' ‘Al , peace be 
upon him, said: 'In that case, I ask you by the God that you worship, if I an-
swer you whatever you want, then will you forsake your faith and embrace 
my faith?' He said: 'I have not come except for that.' ‘Al , peace be upon 
him, said: 'Ask then.' He said: 'Tell me about the first drop of blood that 
dripped on the face of the earth; what drop was that? And the first fountain 
that overflowed on the face of the earth, which fountain was it? And the 
first thing to convulse on the face of the earth, what thing was it?' Am r 
al-Mu’min n, peace be upon him, answered him. Then he (Hãr n ) said to 
him: 'Tell me about the other three. Tell me about Muhammad, peace be 
upon him and his progeny. How many just Imãms will he possess (as suc-
cessors)? And in which paradise will he be? And who will reside with him 
in his paradise?' He said: 'O Hãr n ! There will be twelve just Imãms (as 
successors) of Muhammad. They will not be affected by the desertion of 
those who forsake them and nor will they feel distressed by the opposition 
of those who oppose them. In the matters of religion they will be firmer than 
the lofty mountains on the earth. And in his paradise, the dwelling place of 

324  Hãr n  meaning "descendant of Hãr n".
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Muhammad will be with these twelve just Imãms.' Then he [Hãr n ] said: 
'You have spoken the truth, by Allãh! Besides whom there is no god, I find it 
in the book of my father Hãr n. He wrote it with his own hand and my uncle 
M sã [Moses], peace be upon him, dictated (it to him).' (Then) he said: 'Tell 
me about the one (other question). Tell me about the testamentary trustee of 
Muhammad, how long will he live after him? And will he die or will he be 
killed?' He, [p.b.u.h.], said: 'O Hãr n ! He will live after him thirty years, 
not a day more nor a day less. Then he will be struck with a single strike 
here' – meaning over his head – 'and this will be stained with this.'"325 The 
Hãr n  screamed loudly and cut his Kust jah326 and he was saying: 'I testify 
that there is no god besides Allãh, Who is One and has no partner; and 
I testify that Muhammad is His slave and His Messenger and that you 
are his testamentary trustee. You must be above all and no one must be (an 
authority) above you. And your greatness must be acknowledged and you 
must not be weakened.' Then ‘Al , peace be upon him, took him to his 
house and taught him the details of religion."

325  "This" means his beard – will be stained with "this" – the blood of his fore-
head.

326  Coarse thread fastened over the clothes in place of a belt or girdle. This was 
worn by the Jews and symbolic of them.
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1396–6. Muhammad ibn Yahyã (–) Muhammad ibn Ahmad (–) 
Muhammad ibn al-Husayn (–) Ab  Sa‘ d al-‘Usf r  (–) ‘Amr [or ‘Umar] 
ibn Thãbit, that Ab  Hamzah said: 

"I heard ‘Al  ibn al-Husayn, peace be upon him, saying: 'Allãh created 
Muhammad, ‘Al  and eleven from his descendants from the Light of His 
Majesty. Then He established them as spirits in the illumination of His Light 
where they worshipped Him before the creation of (all) creatures. They 
glorified Allãh and hallowed Him. They are the Imãms, the descendants of 
the Messenger of Allãh, peace be upon him and his progeny.'"

1397–7. Muhammad ibn Yahyã (–) ‘Abdullãh ibn Muhammad al-
Khashshãb (–) Ibn Samã‘ah (–) ‘Al  ibn al-Hasan ibn Ribãt (–) Ibn 
Udhaynah, that Zurãrah said: 

"I heard Ab  Ja‘far, peace be upon him, say: 'The twelve Imãms from 
the family of Muhammad, peace be upon him and his progeny, all of them 
are muhaddath.327 (They are all) the descendants of the Messenger of Al-
lãh, peace be upon him and his progeny, and the descendants of ‘Al , peace 
be upon him. So, the Messenger of Allãh, peace be upon him and his prog-
eny, and ‘Al , peace be upon him, are the fathers.' 

327  Spoken to by the angels.
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He [Zurãrah] said: "‘Al  ibn Rãshid – who was the brother of ‘Al  ibn 
al-Husayn, peace be upon him, from the same mother – and rejected that 
[had th], Ab  Ja‘far, peace be upon him, called out loudly [at him] and 
said: 'Indeed, the son of your mother was one of them.'"

1398–8. Muhammad ibn Yahyã (–) Muhammad ibn al-Husayn (–) 
Mas‘adah ibn Ziyãd (–) Ab  ‘Abdillãh* and Muhammad ibn al-Husayn 
(–) Ibrãh m (–) Ab  Yahyã al-Madãin  (–) Ab  Hãr n al-‘Abd , that Ab  
Sa‘ d al-Khudr  said: 

"I was present when Ab  Bakr died and ‘Umar succeeded (him). A 
Jew from amongst the notables of the Jews of Yathrib approached. The 
Jews of Mad nah thought that he (‘Umar) was the most knowledgeable 
person of his time. He came to ‘Umar and said to him: 'O ‘Umar! I have 
come to you wanting (to accept) Islam, if you answer me what I ask you. 
For you are the most knowledgeable of the companions of Muhammad in 
the Book (i.e. Qur’ãn) and the Sunnah328 and all that I want to ask about.' 
‘Umar said to him: 'I am not that [person]. But I will guide you to one who 
is the most knowledgeable in our nation in the Book and the Sunnah and 
all that you would ask about. And that is he' – and he pointed to ‘Al , peace 
be upon him. The Jew said to him: 'O ‘Umar! If this (man) is as you say, 

328  The traditions and practices of the Prophet (p.b.u.h.a.h.p.).
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then what have you to do with people's oath of allegiance? And that (man) 
is more knowledgeable than you?' ‘Umar scold him. The Jew rose to ‘Al , 
peace be upon him, and said to him: 'Are you as ‘Umar has mentioned?' 
He (‘Al , p.b.u.h.) said: 'And what did ‘Umar say?' So he informed him. 
He (the Jew) said: 'If you are as he said, I will ask you about some things 
I want to know, if anyone amongst you know of them. Then I know that 
your claim is true that you are the best of nations and the most knowledge-
able of them. In addition to that, I will accept your religion, Islam.' Am r 
al-Mu’min n, peace be upon him, said: 'Yes, I am as ‘Umar has mentioned 
to you. Ask what you like. I will answer you, if Allãh wills.' 

"He said: 'Tell me about three (things) and three and one.' ‘Al , peace 
be upon him, said to him: 'O Jew! Why did you not say: "Tell me about 
seven"?' The Jew said to him: 'If you answer me the (first) three then I will 
ask you the remaining, otherwise I will be content. If you answer me these 
seven, then you are the most knowledgeable of the people of the earth, the 
most superior of them and have more right over people than they do (over 
themselves).' Then he said to him: 'Ask what you like, O Jew!' He said: 
'Tell me about the first stone that was placed on the face of earth? And 
the first tree that was planted on the face of the earth? And the first spring 
that gushed out on the face of the earth?' Am r al-Mu’min n, peace be upon 
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him, informed him. Then the Jew said to him: 'Tell me about this nation, 
how many Imãms to guide does it have? And tell me about your Prophet 
Muhammad, where will his abode be in paradise? And tell me who will 
be with him in paradise?' Am r al-Mu’min n, peace be upon him, said to 
him: 'This nation has twelve Imãms to guide it, from the descendants of 
its Prophet. And they are through me. As for the abode of our Prophet in 
paradise, it will be in the best and most honourable of them in the Garden 
of Eden. And as for those who will be with him in his abode in it, it is these 
twelve from his descendants and their mother and their grandmother and 
the mother of their mother and their offspring. No one else will join them 
therein.'"

1399–9. Muhammad ibn Yahyã (–) Muhammad ibn al-Husayn (–) 
Ibn Mahb b (–) Abu 'l-Jãr d (–) Ab  Ja‘far, peace be upon him,, that Jãbir 
ibn ‘Abdillãh al-Ansãr  said:

"I went to see Fãtimah, peace be upon her,329 and before her was a 
tablet in which the names of the testamentary trustees [al-awsiyã’] from her 
descendants were (inscribed). I counted (the names and there were) twelve. 
The last of them was the Qãim, peace be upon him.330 Three of them were 

329  The daughter of the Prophet (p.b.u.h.a.h.p.).

330  al-Qãim: the one who will rise at the end of times.
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Muhammad and three of them were ‘Al ."331

1400–10. ‘Al  ibn Ibrãh m (–) Muhammad ibn ‘ sã ibn ‘Ubayd (–) 
Muhammad ibn al-Fudayl (–) Ab  Hamzah, that Ab  Ja‘far, peace be 
upon him, said: 

"Allãh sent Muhammad, peace be upon him and his progeny, to 
the jinn and to mankind and He appointed after him twelve testamen-
tary trustees; of them are those who have gone ahead and of them are 
those who still remain. (From) every (one of these) testamentary trustees 
comes a practice [sunnah]. The testamentary trustees [awsiyã’] who are 
after Muhammad, peace be upon him and his progeny, follow the practice 
[sunnah] of the testamentary trustees of ‘ sã [Jesus]. They were twelve 
(in number). And Am r al-Mu’min n, peace be upon him, followed the 
practice of the Mas h [Messiah] (i.e. ‘ sã, p.b.u.h.)."

1401–11. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad ibn 
‘ sã* and Muhammad ibn Ab  ‘Abdillãh and Muhammad ibn al-Hasan 
(–) Sahl ibn Ziyãd, both of them (–) al-Hasan ibn al-‘Abbãs ibn al-Jar sh, 
that Ab  Ja‘far the Second [ath-Thãn ], peace be upon him, said: 

"Am r al-Mu’min n [‘Al ], peace be upon him, said to Ibn ‘Abbãs: 

331  "Three of them were ‘Al " means three from her descendants – not including 
‘Al  ibn Ab  Tãlib, her husband. For in total, there are four Imãms named ‘Al .
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'Laylatu 'l-Qadr332 (occurs) every year. On that night descends the affairs 
for the (whole) year. And for (receiving) that affair there are (divinely-
appointed) leaders after the Messenger of  Allãh, peace be upon him and 
his progeny.' Ibn ‘Abbãs said: 'Who are they?' He said: 'I and eleven from 
my descendants, (all) Imãms who are muhaddath n.' " 333

1402–12. Through the same chain of narrators:
"The Messenger of Allãh, peace be upon him and his progeny, said 

to his companions: 'Believe in Laylatu 'l-Qadr. It will be for ‘Al  ibn Ab  
Tãlib [peace be upon him], and his eleven descendants after me.'"

1403–13. Through the same chain of narrators:
"Am r al-Mu’min n [‘Al ], peace be upon him, one day said to Ab  Bakr: 

'Think not of those, who are slain in the way of Allãh, as dead. Nay, they are 
living. With their Lord they have provision. (Ãl ‘Imrãn, 3:169). And I testify that 
Muhammad, peace be upon him and his progeny, the Messenger of Allãh, died 
a martyr. By Allãh! He will come to you. So be certain when he comes to you 
for Shaytãn [Satan] cannot appear in his disguise.' Then ‘Al , peace be upon 

332  "The Night of Power" or "The Night of Destiny". It is believed to be one 
of the odd-numbered nights in the last ten nights of the month of Ramadãn, 
i.e.19th, 21st, 23rd, etc. This is the night when the Qur’ãn was revealed as 
well as the night when the Spirit and angels descend to the Imãm of the Time 
and disclose to him the affairs for the coming year. Cf. Qur’ãn, Chapter 97.

333  Muhaddath n: those to whom angels speak.
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him, took Ab  Bakr by his hand and showed him the Prophet, peace be 
upon him and his progeny, who said to him: 'O Ab  Bakr! Believe in ‘Al  
and in the eleven (Imãms) from his descendants. They are like me except 
for (their exclusion from) prophethood. And repent before Allãh because 
of what (authority) you have taken. You have no right in it.' Then he left 
and was not seen."

1404–14. Ab  ‘Al  al-Ash‘ar  (–) al-Hasan ibn ‘Ubaydillãh (–) al-
Hasan ibn M sã al-Khashshãb (–) ‘Al  ibn Samã‘ah (–) ‘Al  ibn al-Hasan 
ibn Rabãt (–) Ibn Udhaynah, that Zurãrah said: 

"I heard Ab  Ja‘far, peace be upon him, say: 'The twelve Imãms from 
the family of Muhammad, peace be upon him and his progeny, all of them 
are muhaddath. They are from the descendants of the Messenger of Allãh, 
peace be upon him and his progeny, and the descendants of ‘Al  ibn Ab  
Tãlib, peace be upon him. So, the Messenger of Allãh, peace be upon him 
and his progeny, and ‘Al , peace be upon him, are their fathers."

1405–15. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Ab  ‘Umayr (–) Sa‘ d 
ibn Ghazwãn (–) Ab  Bas r, that Ab  Ja‘far, peace be upon him, said: 

"After al-Husayn ibn ‘Al , peace be upon him, there will be nine 
Imãms. The ninth of them will be the Qãim amongst them."

1406–16. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) 
al-Washshã’ (–) Abãn, that Zurãrah said: 
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"I heard Ab  Ja‘far, peace be upon him, say: 'We are twelve Imãms. 
al-Hasan and al-Husayn are of them, then the (rest of the) Imãms are from 
the descendants of al-Husayn, peace be upon him.'"

1407–17. Muhammad ibn Yahyã (–) Muhammad ibn Ahmad (–) 
Muhammad ibn al-Husayn (–) Ab  Sa‘ d al-‘Usf r  (–) ‘Amr ibn Thãbit 
(–) Abu 'l-Jãr d, that Ab  Ja‘far, peace be upon him, said: 

"The Messenger of Allãh, peace be upon him and his progeny, said: 
'I and twelve from my descendants and (including) you, O ‘Al ! Are the 
anchors of the earth, that is, its pegs and its mountains. Through us Allãh 
has secured the earth from devouring its inhabitants. If all the twelve 
persons from my descendants were to go, the earth would collapse with its 
inhabitants immediately.'"

1408–18. Through the same chain of narrators (–) Ab  Sa‘ d rafa‘ahu, 
that Ab  Ja‘far, peace be upon him, said: 

"The Messenger of Allãh, peace be upon him and his progeny, said: 
'From my descendants there will be twelve noble leaders, (all) muhaddath n 
(and) discerning. The last of them will be the Qãim (who will rise) with 
the truth. He will fill it (the earth) with justice just as it will be filled with 
injustice.'"

1409–19. ‘Al  ibn Muhammad and Muhammad ibn al-Hasan (–) Sahl 
ibn Ziyãd (–) Muhammad ibn al-Hasan ibn Shamm n (–) ‘Abdullãh ibn 
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‘Abdi 'r-Rahmãn al-Asamm, that Karrãm said: 
"I took an oath with my self that I will never eat any food during the 

day until the Qãim from the family of Muhammad, peace be upon him and 
his progeny, rises. Then I went to see Ab  ‘Abdillãh, peace be upon him, 
and I said to him: 'A man from your Sh ‘ah has made Allãh (a witness) 
over himself that he will never eat any food during the day until the rise 
of the Qãim from the family of Muhammad, peace be upon him and his 
progeny.' He, [p.b.u.h.], said: 'Fast then, O Karrãm! But do not fast on the 
two ‘ ds nor the three days of Tashr q;334 nor when you are on a journey 
and nor when you are ill, since when al-Husayn, peace be upon him, was 
murdered the heavens, the earth and whatever was on them, as well as 
the angels cried out and said: "O Lord! Grant us permission to destroy 
(these) creatures and purge the earth of them for violating your sanctity335 
and murdering Your chosen one." Allãh revealed to them: "O My angels! 
O My heavens! And O My earth! Calm down." Then He removed a veil 
behind which was Muhammad, peace be upon him and his progeny, and 
his twelve testamentary trustees, peace be upon them. He took by the 

334  11th – 13th of the month of Dhi 'l-Hijjah.

335  i.e. their making lawful the spilling of the blood of Allãh's representatives.

  :             
               
         :   :  4    
       :         
  4             
      :        
            
              
     7     6    

.     

*  *  *  *  *

www.wofis.com - info@wofis.com



4 6 1

hand336 so-and-so, the Qãim from among them and said: "O My angels! O 
My heavens! And O My earth! Through this (the Qãim) I will avenge (al-
Husayn)." He said it three times.'"

1410–20. Muhammad ibn Yahyã and Ahmad ibn Muhammad (–) 
Muhammad ibn al-Husayn (–) Ab  Tãlib (–) ‘Uthmãn ibn ‘ sã, that 
Samã‘ah ibn Mihrãn said: 

"I, Ab  Bas r and Muhammad ibn ‘Imrãn the retainer of Ab  Ja‘far, 
peace be upon him, were in his house in Makkah when Muhammad ibn 
‘Imrãn said: 'I heard Ab  ‘Abdillãh, peace be upon him, say: "We twelve 
(Imãms) are (all) muhaddath." ' 337 Then Ab  Bas r said to him: 'Did you 
(really) hear (this) from Ab  ‘Abdillãh, peace be upon him?' He made him 
swear once or twice that he truly heard so. Ab  Bas r then said: 'For I have 
heard it from Ab  Ja‘far, peace be upon him.'"

336  i.e. He brought forward or brought attention to.

337  A muhaddath is one to whom angels speak (and is thereby kept informed of 
the unknown).
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  CHAPTER 127
WHENEVER SOMETHING IS SAID ABOUT SOMEONE BUT

IT IS NOT FOUND IN HIM, AND IT IS FOUND IN HIS SON OR 
GRANDSONTHEN THAT IS WHAT WAS SAID TO BE IN HIM

1411–1. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad* and 
‘Al  ibn Ibrãh m (–) his father, both of them (–) Ibn Mahb b (–) Ibn Riãb 
(–) Ab  Bas r, that Ab  ‘Abdillãh, peace be upon him, said: 

"Allãh, the Sublime, revealed to ‘Imrãn: 'I will grant you a perfect 
son, (who will be) blessed; he will cure the blind and the lepers and 
bring the dead back to life, by Allãh's permission. And I will make him 
a messenger to the Children of Isrã’ l.' So, ‘Imrãn informed his wife 
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Hannah338 the mother of Maryam [Mary] about it. When she conceived, 
she thought to herself that the baby would be a boy. When she gave birth 
to it, she said: 'My Lord! Surely I have brought it forth a female . . . and the 
male is not like the female (Ãl ‘Imrãn, 3:36)' meaning a girl cannot be a 
messenger. Allãh, to Whom belong Might and Majesty says: . . . and Allãh 
knew best what she brought forth . . . (ibid.). When Allãh, the Sublime, 
granted ‘ sã [Jesus] to Maryam, he was the one promised to ‘Imrãn and 
about whom he was given the glad tidings. He promised ‘ sã to ‘Imrãn. So 
when we say something about a man from amongst us and that is found in 
his son or grandson then do not deny that."

1412–2. Muhammad ibn Ismã‘ l (–) al-Fadl ibn Shãdhãn (–) Hammãd 
ibn ‘ sã (–) Ibrãh m ibn ‘Umar al-Yamãn , that Ab  ‘Abdillãh, peace be 
upon him, said: 

338  The name of Maryam's mother as being Hannah is reported by numerous 
Qur’ãn commentators as well as the People of the Book [Ahlu 'l-Kitãb]. 
However, in an earlier chapter concerning the birth of Imãm Abu 'l-Hasan 
M sã (p.b.u.h.), her name was given as Marthã and Wahaybah in Arabic. So 
either one was her real name and the other a title. Or it may even be that one 
was her real name while the other was the name popular amongst the Ahlu 'l-
Kitãb or the non-Sh ‘ah scholars.
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"If we say something about a man and it is not found in him but it is 
found in his son or his grandson, then do not reject it. For surely Allãh, the 
Sublime, does what He pleases."339

1413–3. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) 
al-Washshã’ (–) Ahmad ibn ‘Ãidh, that Ab  Khad jah said: 

"I heard Ab  ‘Abdillãh, peace be upon him, say: 'Sometimes a man is 
considered as practicing justice or acting unjustly and it (the act) is ascribed 
to him even though he did not commit it. But that was (found in) his son or 
his grandson after him, so he becomes the one (to whom it is attributed).'"

 

339  i.e. in changing what He decrees for a man to the man's son or grandson.
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CHAPTER 128
ALL THE IMÃMS ARE UPHOLDERS OF

THE COMMAND OF ALLÃH, THE SUBLIME, 
AND THEY ALL GUIDE TOWARDS HIM

1414–1. A group of our co-sectarians (–) Ahmad ibn Muhammad ibn 
‘ sã (–) ‘Al  ibn al-Hakam (–) Zayd ibn Abi 'l-Hasan, that al-Hakam ibn 
Ab  Nu‘aym said: 

"I came to Ab  Ja‘far, peace be upon him, when he was in Mad nah 
and said to him: 'I made a vow while I was between the Rukn340 and Maqãm341 
that if I were to meet you I would not leave Mad nah until I know whether 
you are the Qãim of the family of Muhammad, peace be upon him and 

340  Rukn is the corner of the Ka‘bah nearest to its door, where the Black Stone 
(Hajaru 'l-Aswad) is installed.

341  Maqãm is a structure opposite the door of the Ka‘bah that houses the foot-
prints of Prophet Ibrãh m (p.b.u.h.).
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his progeny, or not.' He [peace be upon him] did not answer me anything. 
I stayed for thirty days. Then he met me on the road and said: 'O Hakam! 
Are you still here?' I said: 'Yes, I had informed you of what (vow) I made 
before Allãh on myself and you did not command me anything or prohibit 
me from anything nor did you answer me anything?' So he [p.b.u.h.], said: 
'Come to me early tomorrow, at home.' Next day I went to him and he 
[p.b.u.h.], said: 'Ask what you need. 'I said: 'I have taken before Allãh a 
vow on myself between the Rukn and Maqãm, and to fast and to give 
charity that if I were to meet you, I would not leave Mad nah until I know 
whether you are the Qãim of the family of Muhammad, peace be upon him 
and his progeny, or not. And if you are indeed (the Qãim), I would bind 
myself to you. And if you are not, then I would go forth in the land and seek 
a livelihood.' He [p.b.u.h.] said: 'O Hakam! We are all upholders (Qãim) of 
Allãh's command.' I said: 'So, are you the Mahd ?' He said: 'We all guide 
to Allãh.' I said: 'So are you the Owner of the Sword?' He said: 'We are all 
the Owners of the Sword and the Heirs of the Sword.' I said: 'Are the one 
who would do away with the enemies of Allãh, through whom honour will 
come to the friends of Allãh and with whom the religion of Allãh would 
stand supreme?' He [p.b.u.h.] said: 'O Hakam! How can I be (the one) 

               
   :       :       
 :               
  :     :4       
               
                
       :        
 :     :      :    :
        :      

.          

*  *  *  *  *

www.wofis.com - info@wofis.com



4 6 7

         :       
            [ ] 

.
             - /
   :      4         
             

.     
              - /
                 
  :  «     »  :4     :

.        
. :  

.( )         

when I have already reached forty-five (years of age)? Indeed the master 
of this affair will be much younger than me and much more agile on the 
back of the steed.' "

1415–2. al-Husayn ibn Muhammad al-Ash‘ar  (–) Mu‘allã ibn 
Muhammad (–) al-Washshã’ (–) Ahmad ibn ‘Ãidh (–) Ab  Khad jah, that 
Ab  ‘Abdillãh, peace be upon him, was asked concerning the Qãim, peace 
be upon him, and he said:

"We are all Qãim (Upholders) of the command of Allãh, one after the 
other until the Master of the Sword comes. When the Master of the Sword 
comes, he will rise with an unprecedented affair."

1416–3. ‘Al  ibn Muhammad (–) Sahl ibn Ziyãd (–) Muhammad 
ibn al-Hasan ibn Shamm n (–) ‘Abdullãh ibn ‘Abdi 'r-Rahmãn  (–)  
‘Abdullãh ibn al-Qãsim al-Batal, that ‘Abdullãh ibn Sinãn said:

"I asked Ab  ‘Abdillãh, peace be upon him, concerning (the verse): 
On the day We shall call every people with their Imãm (leader) . . . (al-
Isrã’, 17:71). He [p.b.u.h.] said: '[It means] the Imãm who is among them 
and he is the Qãim of the people of his time.'"

*  *  *  *  *
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CHAPTER 129
FINANCIAL AWARD TO THE IMÃM,

PEACE BE UPON HIM.

1417–1. al-Husayn ibn Muhammad ibn ‘Ãmir, his chain of narrators, 
rafa‘ahu, that Ab  ‘Abdillãh, peace be upon him, said:

"One who thinks that the Imãm is in need of what people own is an 
unbeliever.342 It is people who are in need of the Imãm to accept from them. 
Allãh, to Whom belong Might and Majesty, said: Take of their wealth 
a freewill offering, to purify them and to cleanse them thereby, . . . (at-
Tawbah, 9:103)"

1418–2. A group of our co-sectarians (–) Ahmad ibn Muhammad (–) 

342  Unbeliever (kãfir) here is with regards to faith ( mãn) and not Islãm. And that 
is because such a person is ignorant of the status of an Imãm and that he (the 
Imãm) seeks zakãt and khums by the order of Allãh and not out of personal 
need.

*  *  *  *  *
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al-Washshã’ (–) ‘ sã ibn Sulaymãn an-Nahhãs (–) al-Mufaddal ibn ‘Umar, 
that al-Khaybar  and Y nus ibn Zibyãn [both] said:

"We heard Ab  ‘Abdillãh, peace be upon him, say: 'There is nothing 
more loved by Allãh than the dirhams taken out (of one's property) to 
(pay to) the Imãm; and Allãh will multiply his dirhams in Paradise like 
the mountain of Uhud.' Then he [p.b.u.h.], said: 'Allãh, the Sublime, says 
in His Book: Who is he that will lend to Allãh a good loan, and He will 
multiply it for him manifold? (Al-Baqarah, 2:245).' He [p.b.u.h.], said: 'By 
Allãh, it is about the financial award to the Imãm, particularly.'"

1419–3. Through the same chain of narrators (–) Ahmad ibn Muhammad 
(–) Muhammad ibn Sinãn (–) Hammãd ibn Ab  Talhah, that Ma‘ãdh Sãhib 
al-Aksiyah said:

"I heard Ab  ‘Abdillãh, peace be upon him, say: 'Allãh never asks 
His creatures for a loan from what they possess to meet His needs. Rather, 
whatever such rights Allãh has, they are for His appointed guardian (over 
His creatures).'"

1420–4. Ahmad ibn Muhammad (–) ‘Al  ibn al-Hakam (–) Abu 'l-
Maghrã, that Ishãq ibn ‘Ammãr said: 

*  *  *  *  *
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"I asked Ab  Ibrãh m [M sã ibn Ja‘far], peace be upon him, concerning 
the words of Allãh, to Whom belong Might and Majesty: Who is he that 
will lend to Allãh a good loan, and He will multiply it for him, and his shall 
be a generous wage? (al-Had d, 57:11). He [p.b.u.h.], said: 'It was revealed 
about the financial award to the Imãm.'"

1421–5. ‘Al  ibn Ibrãh m (–) Muhammad ibn ‘ sã (–) al-Hasan ibn 
Mayyãh, that his father said: 

"Ab  ‘Abdillãh, peace be upon him, said to me: 'O Mayyãh! A dirham 
paid to the Imãm is greater in weight than (the mountain of) Uhud.'"

1422–6. ‘Al  ibn Ibrãh m (–) Muhammad ibn ‘ sã (–) Y nus (–) some 
of his important men, that Ab  ‘Abdillãh, peace be upon him, said: 

"A dirham paid to the Imãm is better than thousands of dirhams paid 
for other good causes."

1423–7. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad (–) Ibn 
Faddãl, that Ibn Bukayr said:

"I heard Ab  ‘Abdillãh, peace be upon him, say: 'I take a dirham from 
you when I am (one of) the wealthiest of the people of Mad nah. [By this 
act], I only intend that you may be purified.'"

*  *  *  *  *
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CHAPTER 130
CONCERNING AL-FAY’ AND AL-ANFÃL; AND THE

EXPLANATION OF AL-KHUMS, ITS LIMITS
AND WHAT IS INCUMBENT IN IT

[al-Kulayn , may Allãh's mercy be on him, said:] 
Allãh, the Blessed, the Sublime, invented the whole world for His 

vicegerent [khal fah] as He said to the angels: And when thy Lord said to the 
angels: "I am setting in the earth a vicegerent" . . . (al-Baqarah, 2:30). Thus, 
the whole world was for Ãdam and after him it belonged to the righteous 
amongst his descendants and his successors. Whatever their enemies took 
away but then came back to them through war or conquest is called al-fay’ 
for it is what was bestowed to them [yaf a ilayhim] as a result of conquest or 
war. The rules for it (al-fay’) is what Allãh, the Sublime, has said: 

And know that, whatever booty you acquire, the fth of it is for Allãh  
        and for the Messenger and for the near kin and for the orphans and        

*  *  *  *  *
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for the poor and for the wayfarer . . . (al-Anfãl, 8:41).
So, it belongs to Allãh, the Messenger, peace be upon him and his 

progeny, and the near relatives of the Messenger, peace be upon him and 
his progeny. So, this is al-fay’, i.e. reversion. However, reversion is what 
was is in the hands of others and then retrieved by force. As for what was 
reverted to them without the use of force, is called al-anfãl. This belongs 
to Allãh and the Messenger exclusively. No one else will have any share 
in it. A share is given only in what is acquired through fighting. For those 
who take part in war, four portions of the booty is given and one portion 
is for the Messenger, peace be upon him and his progeny. What is for the 
Messenger is divided into six portions: Three for him and the other three 
for the orphans, the destitute and those left without a means on a journey 
(i.e. the wayfarer).

As for the case of al-anfãl, it is [quite] different. It belonged to the 
Messenger, peace be upon him and his progeny, only; and Fadak [also] 
belonged to the Messenger of Allãh, peace be upon him and his progeny, 
in particular, because he, peace be upon him and his progeny, and Am r 
al-Mu’min n, peace be upon him, conquered it and no one else took part. 
Therefore, the term al-fay’ here does not apply to it, and it is called al-
anfãl. Similarly (to al-anfãl) are (such properties as) the marshes, mines, 
oceans and the wilderness. They belong to the Imãm exclusively. If people 

*  *  *  *  *
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would work on them by the permission of the Imãm then four-fifth will 
belong to them and one-fifth would belong to the Imãm. Such one-fifth 
is like the khums. And one who works on them (such properties) without 
the permission of the Imãm, the Imãm will have all of it and no one would 
have anything in them.

The same would be the case if someone would work, revive, improve, 
develop or build on a land without the permission of the owner of the land. 
He would have no share in it. It would be up to the owner to leave it with 
him or take it all away from him.

1424–1. ‘Al  ibn Ibrãh m (–) his father (–) Hammãd ibn ‘ sã (–) 
Ibrãh m ibn ‘Umar al-Yamãn  (–) Abãn ibn Ab  ‘Ayyãsh, that Sulaym ibn 
Qays said:

"I heard Am r al-Mu’min n ‘Al , peace be upon him, say: 'We, By 
Allãh, are those to whom Allãh has referred by the words: 'Dhi 'l-Qurbã ' 
[kin of the Prophet]; those (whom) Allãh has equated with Himself and His 
Prophet, peace be upon him and his progeny, (by) saying: Whatsever spoils 
of war Allãh has given to His Messenger from the people of the townships, 
belongs to Allãh, and His Messenger, and the near of kin [dhi 'l-qurbã] and 
the orphans and the poor . . . (al-Hashr, 59:7). This share is exclusively 
for us; and He did not allot for us a share in alms (sadaqah). Allãh has 

*  *  *  *  *
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honoured His Prophet and honoured us [too] instead of feeding us the dirt 
(i.e. alms) that is in the hands of the people.'"

1425–2. al-Husayn ibn Muhammad (–) Mu‘allã ibn Muhammad (–) 
al-Washshã’ (–) Abãn (–) Muhammad ibn Muslim, that Ab  Ja‘far, peace be 
upon him, said concerning the words of Allãh, the Sublime: And know that, 
whatever thing you gain, the fth of it is for Allãh and for the Messenger 
and for the near of kin [dhi 'l-qurbã] . . . (al-Anfãl, 8:41):

"They (the near kin) refers to the relatives of the Messenger of 
Allãh, peace be upon him and his progeny, and khums is for Allãh, for the 
Messenger and for us."

1426–3. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Ab  ‘Umayr (–) Hafs 
ibn al-Bakhtar , that Ab  ‘Abdillãh, peace be upon him, said: 

"al-Anfãl is what was not acquired by (the use of) camels or 
horses (i.e. military force); or (acquired) by reconciliation with (some) 
people; or people gave with their own hands (freewill). And every (thing 
whether a) barren land or deep valley, it belongs to the Messenger of 
Allãh (p.b.u.h. a.h.p.) and it is for the Imãm after him – he may use it 
where he pleases."

1427–4. ‘Al  ibn Ibrãh m ibn Hãshim (–) his father (–) Hammãd ibn 

*  *  *  *  *
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‘ sã (–) some of our co-sectarians, that al-‘Abdu 's-Sãlih343 (the virtuous 
servant), peace be upon him, said: 

"Khums is due on five things: from booty, from what is acquired from 
diving deep waters, from treasures, from mines, and from salt mines. 
From all these articles khums is acquired and paid to those whom Allãh, 
the Sublime, has decreed. The four-fifth (of the booty) to be distributed 
among the wariors and those incharge of the war. Khums is divided into 
six portions among them (i.e. whose whom Allãh has decreed): a portion 
for Allãh, a portion for the Messenger of Allãh, peace be upon him and his 
progeny, a portion for the near kin (of the Messenger of Allãh), a portion 
for the orphans, a portion for the poor and a portion for the wayfarers 
(who become needy while on journey).

"Thus, the portion for Allãh and the Messenger of Allãh, peace be 
upon him and his progeny, belong to the Leader of the Time [ li 'l-amr, 
i.e. the infellible Imãms] after the Messenger of Allãh, peace be upon him 
and his progeny, as inheritance. Thus, he gets three portions. Two portions 
as inheritance and one is that which Allãh has granted to him. Half of the 
khums belongs to him [ li 'l-amr] and the remaining half of the khums is 
(distributed) between his family members. One portion for their orphans, 

343  A title of the seventh Imãm, M sã al-Kãzim (p.b.u.h.). al-‘Abdu 's-Sãlih 
means "The Virtuous Servant (of Allãh)".

*  *  *  *  *

www.wofis.com - info@wofis.com



4 7 6

             
               
                

.  
            
  6            
                
            
 » :     6        

.       [   ]    
    

one portion for their poor, and one portion for their wayfarers [who 
become needy while on journey], to be distributed among them according 
to the Book [of Allãh] and the Sunnah, that which will suffice them for a 
whole year. If anything from them is left over, it is for the Ruler [wãl ]. 
And if there is a deficit or shortfall in sufficing them, then it is on the 
Ruler to support them with as much as would suffice them. He (the wãl ) 
is assigned to be their benefactor because he receives what is left over 
from them.

"However, Allãh has granted this khums exclusively to them and not 
the poor from the masses and their wayfarers (who become needy on jour-
ney) as a replacement for the alms from people. It is a sign of honour from 
Allãh for them because of their near relation to the Messenger of Allãh, 
peace be upon him and his progeny, and an honour from Allãh to keep 
them from the filth of people. Thus, He made it exclusive for them from 
Him, that which will free them from need and save them from humiliation 
and destitution. But there is no harm if they receive alms from each other. 

"And those for whom Allãh has assigned the khums, they are the 
relatives of the Prophet, peace be upon him and his progeny, whom Allãh 
has mentioned (in the Qur’ãn) and said: And warn your nearest relations 
(ash-Shu‘arã’, 26:214). They are the sons of ‘Abdu 'l-Muttalib themselves, 

*  *  *  *  *
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male and female. None of the families of the Quraysh or the Arabs is 
of them. And among them or from them also, none of their slaves has 
a portion in khums. The alms from people is lawful for their slaves (to 
consume). They and the masses are the same. If the mother of one of them 
is from the family of Hãshim and his father is from the rest of the Quraysh 
then alms is lawful for him and he has no portion from khums because 
Allãh, the Sublime, says: Call them by (the names of) their fathers . . . 
(al-Ahzãb, 33:5).

"The best quality of such properties are for the Imãm. He may choose 
the best from this property like a pretty female slave, the best horse, cloths 
and other items, whatever he fancies or desires. That is his (right even) 
before the distribution and before the subtraction of khums. And he can 
maintain with such wealth whatever he intends such as grants to people 
who are inclined to the faith [muallafatu 'l-qul b] or anywhere else that he 
sees fit. If anything remains thereafter, then the khums (one-fifth) is taken 
out from it and distributed among those who deserve (khums), and the 
remaining (four-fifth) portion to be distributed among the supervisors of 
war. If nothing is left after payment of the allotments then there is nothing 

*  *  *  *  *
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for them, or anything for those who fought, neither from the land nor what 
they conquered except for what came into the army's possession. 

"The Bedouins have no share in the distribution even if they take part in 
fighting with the wãl  [the Imãm or his agent]. It is because the Messenger of 
Allãh, peace be upon him and his progeny, made a pact with the Bedouins 
that they will be left in their lands and not asked to migrate, but if the 
Messenger of Allãh (p.b.u.h.a.h.p.) is attacked by [a large number of] 
his enemies, they will come and help him fight the enemy, but will have 
no share in the booty. His practice continues amongst them and amongst 
others (like them).

"The lands that were captured by the forces of the army will remain 
in the hands of anyone who builds on it, revives it, maintains it, on the 
agreement reached with the wãl  (ruler) based on their abilities and rights. 
They may be apportioned (to pay tax on) a half, one-third or two-thirds on 
the basis of their capacity without causing them harm. The tax on whatever 
is harvested will be ten percent if the plantation is irrigated by rain and 

*  *  *  *  *

www.wofis.com - info@wofis.com



4 7 9

            
            
           
              
                 
               
              
            
               
              

              
        .    

.  

running water (i.e. using natural means). And half of it (five percent) if 
irrigation was done using water wheels and sprinklers (i.e. instruments). 
He (the ruler) will direct it (the taxes) in accordance with Allãh's directions 
into eight parts: the poor, the beggar, the employees who manage it (the 
taxes), the people who sympathize with the faith [muallafatu 'l-qul b] 
(who are paid for support), to set free the slaves, to help those in debt, for 
the cause of Allãh, and to help those who become needy on a journey – (all 
add up to) eight parts.

"It is divided amongst them in a manner that will suffice them for 
up to one year without causing strain and hardship (on them). If anything 
of it remains, it goes back to the wãl . And if there is a shortfall then it is 
on the wãl  to provide what is needed from his resources until it suffices. 
What remains of the ten percent (tax) is divided between the wãl  and his 
associates, those who are the workers and supervisors of the land. They 
will receive their shares according to what was agreed with them. The 
remaining will be spent to sustain those who help him in the matters of the 
religion of Allãh and in the causes that will strengthen Islam and strengthen 
the religion such as defence and other such general causes. There should be 

*  *  *  *  *
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nothing for his personal interest in it, small or large.
"Besides khums for him (the Imãm) there is the anfãl. al-Anfãl is 

every kind of abandoned land whose owners have perished, and all the 
lands that are acquired without the use of force and fighting but are 
achieved through settlement and their owners themselves have given 
them (to the Imãm) without a fight. To him (the Imãm also) belong the 
lofty mountains, the deep valleys, marshes and undeveloped lands that 
have no owners. To him belongs the property of the defeated kings if such 
properties are not usurped. The usurped properties are returned to the 
(rightful) owners. He (the Imãm) is the heir of those who have no heirs. He 
supports those who have no supporters."

(Then) he [p.b.u.h.], said: "Allãh has not left any category of assets 
that He has not apportioned, and He has given every rightful person his 
right, individual or masses, the needy and the beggar, and for all categories 
of people."

And he [p.b.u.h.], said: "If justice would be practiced among the 
people they would become free from want." Then he [p.b.u.h.], said: 
"Justice is sweeter than honey. But no one practices justice except one who 
appreciates justice."

*  *  *  *  *
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He [p.b.u.h.], said: "The Messenger of Allãh, peace be upon him and 
his progeny, used to distribute the alms of the rural areas in the rural areas 
and the alms of the towns to the people of the towns. He would not divide 
it amongst them equally into eight portions until every section got one-
eighth. Rather, he would divide it proportionately to any one of the eight 
categories that would be present before him and to a measure that would 
suffice every category for one year. There was no limit of time or a certain 
date or the combination of both. He would base it on what he saw and 
what was presented to him until he had relieved every group's need. If any 
of it remained, he would offer the remaining to other people. "al-Anfãl 
belongs to the wãl  and every land that was captured during the time of 
the Prophet, peace be upon him and his progeny, to eternity. Regardless 
whether the conquest was initiated by the people of justice or injustice 
because the responsibility of the Messenger of Allãh, peace be upon him 
and his progeny, is one and the same in the case of the foremost or the last 
(of generations) since the Messenger of Allãh, peace be upon him and his 
progeny, said: 'Muslims are brothers, their blood equally sacred. Even the 
lowest amongst them must strive to fulfill their responsibilities.'

"There is no zakãt on khums property. It is because the sustenance 

*  *  *  *  *

www.wofis.com - info@wofis.com



4 8 2

  6            
   6         
  6              
    6       .    
              

.  
             - /
      4      :    
 :       :           :
                

of the needy from the masses has been placed in the assets of the people in 
eight categories. So, no one amongst them has been left out. And He (Allãh) 
has alloted for the needy from the near relatives of the Messenger of Allãh, 
peace be upon him and his progeny, half of the khums, and freed them from 
the need of the alms of the masses, the alms of the Prophet, peace be upon 
him and his progeny, and the waliyyu 'l-amr [one vested with authority, i.e. 
the Imãm]. In this way there remains no destitute from amongst the masses 
nor near relatives of the Messenger of Allãh, peace be upon him and his 
progeny, but that they become free from want. For this reason, there is no 
zakãt on the assets of the Prophet, peace be upon him and his progeny, and 
the wãl , because there remains no destitute who is in need. It is because 
for all kinds of need there are resources to facilitate them. And for them, in 
that regard (to their need) it is as on them (their rights)."

1428–5. ‘Al  ibn Muhammad ibn ‘Abdillãh (–) some of our co-sectar-
ians, I think as-Sayyãr , that ‘Al  ibn Asbãt said: 

"When Abu 'l-Hasan M sã, peace be upon him, came to al-Mahd 344 
he saw him returning mazãlim (i.e. whatever was taken unjustly from people). 
He (p.b.u.h.) said: 'O Prince of the Faithful! Why what was taken from us 
unjustly is not returned?' He said to him: 'What is that, O Abu 'l-Hasan?' 
He [p.b.u.h], said: 'When Allãh, the Blessed, the Sublime, granted victory 
to His Prophet, peace be upon him and his progeny, over (the land of) 

344  The ‘Abbãssid Caliph.

*  *  *  *  *
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Fadak and its suburbs, no horses or camels were used (i.e. there was no 
armed struggle). So, Allãh revealed to His Prophet, peace be upon him and 
his progeny: And give to the near of kin his due . . . (al-Isrã, 17:26). The 
Messenger of Allãh, peace be upon him and his progeny, did not know who 
they were. He turned to Jibr l to find out and Jibr l turned to his Lord (for 
the answer). Allãh then revealed to him to give Fadak to Fãtimah, peace 
be upon her. The Messenger of Allãh, peace be upon him and his progeny, 
called Fãtimah and said to her: "O Fãtimah! Allãh has commanded me 
to give Fadak to you." And she said: "I have accepted, O Messenger of 
Allãh! From Allãh and from you." 

"'And as long as the Messenger of Allãh, peace be upon him and 
his progeny, was alive the representatives of Fãtimah continued to live 
there. When Ab  Bakr took control he expelled her representatives from 
there. She came to him and asked him to return the Fadak to her. He said 
to her: "Bring someone, black or red to give witness in your favour (that 
Fadak belongs to you)." She [p.b.u.h.], brought Am r al-Mu’min n (‘Al , 
p.b.u.h.) and Umm Ayman who both gave witness in her favour. So, he 
wrote for her (a deed) that she should not be disturbed (in the matter of 
Fadak). When she left with the document ‘Umar met her and said: "What 
is this with you, O daughter of Muhammad?" She said: "It is a document 
that Ibn Ab  Quhãfah has written for me." He said: "Show it to me" but 

*  *  *  *  *
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she refused. He snatched it away from her hand and read it. Then he spat 
on it, wiped out its writing and tore it into pieces. He, then said to her: 
"This was not captured by your father with (his) horses or camels so that 
you can tie the rope around our necks." '

"al-Mahd  said to him: 'O Abu 'l-Hasan! Define for me its bounda-
ries (i.e. of Fadak).' He [p.b.u.h.], said: 'On one side it borders the moun-
tain of Uhud. On the other side is ‘Ar sh Misr. Also it borders Sayfu 'l-
Bahr and on one of its sides is Dawmatu 'l-Jandal.' He said to him [the 
Imãm]: 'All of this? He said: 'Yes, O Prince of the Faithful! All of this. 
All this (land), the Messenger of Allãh, peace be upon him and his proge-
ny, did not employ the use of (the Muslims') camels and horses against 
its people.'

"He said: '(It is) a lot. I will look into it.' "
1429–6. A group of our co-sectarians (–) Ahmad ibn Muhammad (–) 

‘Al  ibn al-Hakam (–) ‘Al  ibn Ab  Hamzah, that Muhammad ibn Muslim 
said: 

"I heard Ab  Ja‘far, peace be upon him, saying: 'al-Anfãl is to 
do more than what is required [an-na ]. And in the chapter (eight of 

*  *  *  *  *
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the Qur’ãn), al-Anfãl is (a reference to) the amputation of the nose 
[jadh‘u 'l-anf].'"345

1430–7. Ahmad (–) Ahmad ibn Muhammad ibn Ab  Nasr, that ar-
Ridã, peace be upon him, was asked concerning the words of Allãh, to 
Whom belong Might, and Majesty: And know that whatever thing you 
gain, the fth of it is for Allãh and for the Messenger and for the near of 
kin . . . (al-Anfãl, 8:41): 

"The portion which is for Allãh, to whom does it belong?' He [p.b.u.h.] 
said: 'It is for the Messenger of Allãh, peace be upon him and his progeny, 
and whatever is for the Messenger of Allãh, it is for the Imãm (too).' It was 
said to him: 'Supposing a category is more and (another) category is less, 
how is it dealt with?'

"He [p.b.u.h.], said: 'That is up to the Imãm. Consider, how did the 
Messenger of Allãh, peace be upon him and his progeny, deal with it? Did 
he not distribute (funds) as he saw fit? The same is (with) the Imãm.'"

1431–8. ‘Al  ibn Ibrãh m ibn Hãshim (–) his father (–) Ibn Ab  ‘Umayr  
(–) Jam l ibn Darrãj, that Muhammad ibn Muslim said:

"Ab  Ja‘far, peace be upon him, was asked concerning minerals such 

345  Jad‘u 'l-anf is also used in the Arabic expression: "at the cost of having 
the nose cut off" – to mean "regardless of the sacrifice involved" or "at any 
price".

*  *  *  *  *
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as gold, silver, iron, lead and brass. He said: 'On them (all) khums is due.'"
1432–9. ‘Al  (–) his father (–) Ibn Ab  ‘Umayr (–) Jam l that Zurãrah 

said: 
"The Imãm (has the right to) gift, grant and give what he pleases 

(from the war booty) before the shares are distributed. The Messenger of 
Allãh, peace be upon him and his progeny, fought along with a people and 
did not allot any share to them from al-fay. If he wished, he could have 
divided it amongst them."

1433–10. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Sinãn (–) ‘Abdu 's-Samad ibn Bash r, that Hak m Muadh-
dhin ibn ‘ sã said: 

"I asked Ab  ‘Abdillãh, peace be upon him, concerning the words of 
Allãh, the Sublime: And know that whatever thing you gain, a fth of it is 
for Allãh and for the Messenger and for the near of kin... (al-Anfãl, 8:41): 
Ab  ‘Abdillãh, peace be upon him, placing his elbows on his knees and 
making hand gestures said: 'By Allãh, it (such gains) are the daily gains 
except that my father had excused his Sh ’ah (allowing them to pay the one 
fifth once at the end of the year) that they may thrive.'" 

*  *  *  *  *
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1434–11. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Ab  ‘Umayr (–) al-
Husayn ibn ‘Uthmãn, that Samã‘ah said: 

"I asked Abu 'l-Hasan, peace be upon him, about the khums. He said: 
'(It is due) on all the gains that people make, small or large.'"

1435–12. A group of our co-sectarians, that Ahmad ibn Muhammad 
ibn ‘ sã ibn Yaz d said: 

"I wrote (to the Imãm, p.b.u.h.): 'May I be made your ransom! Advise 
me, what is profit [al-fãidah], and what is your opinion about its limit. May 
Allãh, the Sublime, preserve you! If you favour me with an explanation of 
that, so that I may not persist in what is unlawful (act) that may render my 
prayers and fasts invalid.' He [p.b.u.h.], wrote: 'Profit is what you gain in 
trade and (from) farming after the (deduction of) expenses and stipends.'"

1436–13. A group of our co-sectarians (–) Ahmad ibn Muhammad, 
that Ibn Ab  Nasr said: 

"I wrote to Ab  Ja‘far, peace be upon him: 'Should I pay khums before 
or after (deducting) the expenses?' He wrote back: 'After (deducting) the 
expenses.'"

1437–14. Ahmad ibn Muhammad (–) ‘Al  ibn al-Hakam (–) ‘Al  ibn 
Ab  Hamzah (–) Ab  Bas r, that Ab  Ja‘far, peace be upon him, said: 

*  *  *  *  *
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"Whatever fought for,346 on the testimony that: There is no god but 
Allãh and that Muhammad is the Messenger of Allãh, then its one-fifth 
[khums] belongs to us, and it is not lawful for anyone to buy anything with 
that khums until our right is met."

1438–15. Ahmad ibn Muhammad (–) Muhammad ibn Sinãn (–) 
Y nus ibn Ya‘q b, that ‘Abdu 'l-‘Az z ibn Nãfi‘ said: 

"We sought permission from Ab  ‘Abdillãh, peace be upon him, (to 
meet him) and sent him a message. So, he sent us a message: 'Come two at a 
time.' I and a man with me entered together. I said to the man: 'I would like 
you to seek permission to ask questions.' He said: 'Certainly!' So, he said to 
him: 'May I be made your ransom! My father was among the captives taken 
by the Umayyads. And I know that it is not apt to Umayyads to make (some-
thing) lawful or unlawful; and that whatever (wealth) they have in their pos-
session, little or much, does not rightfully belong to them but to you. When I 
think that I must return whatever I have, I suffer from such inner feeling that 
almost destroys my conscious.' He [p.b.u.h.], said to him: 'Whatever (wealth) 
you have (from Umayyads) is lawful for you; and whoever is in the same con-
dition like you, it is also lawful for him, even (those) who come after me.' "

346  i.e., the booty acquired in that war.

*  *  *  *  *
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He (the narrator) said: "We rose and left. Mut‘ab347 went ahead of us 
to a group sitting, waiting to meet Ab  ‘Abdillãh, peace be upon him, and 
he said to them: '‘Abdu 'l-‘Az z ibn Nãfi‘ has succeeded in what no one 
before him has ever done.' They said to him: 'What is it?' So, he explained 
to them (what had transpired). Then two others rose and went to see Ab  
‘Abdillãh, peace be upon him. One of them said: 'May I be made your 
ransom! My father was a captive of the Umayyads; and I knew that the 
Umayyads had no right over all that, whether little or much. I would like 
you to free me from that (past liability).' He [p.b.u.h.], said: 'Is that up to 
us? It is not up to us. We have no right to make (something) lawful or un-
lawful.'348 The two men left. Ab  ‘Abdillãh, peace be upon him, became 
angry. No one then went to see him that evening but that Ab  ‘Abdillãh, 
peace be upon him, began to say: 'Are you not surprised at so-and-so? He 

347  A retainer of Ab  ‘Abdillãh (p.b.u.h.).

348  He (p.b.u.h.) may have said this in taqiyyah (religious dissimulation) so that 
the information may not spread. (He did not fear this with the first questioner.) 
Or, this second group that went to see him were not ahlu 'l-mawaddah wa 'l-
wilãyah – people who loved the Imãms from the Household of the Prophet 
(p.b.u.h.a.h.p.) and sincerely believed in their authority.

*  *  *  *  *
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comes to me to legalize what the Umayyads had done? As if he thinks it is 
up to us?' That night, no one benefited with little or much except the first 
two people. They gained what they needed."

1439–16. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Mahb b, that Durays 
al-Kunãs  said:

"Ab  ‘Abdillãh, peace be upon him, said: 'From where does adultery 
come into (the lives of) people?' I said: 'I do not know, may I be made your 
ransom!' He said: 'From not paying our khums (to) Ahlu 'l-bayt; except our 
pure Sh ‘ah (who pay it). It keeps their birth legitimate.'"

1440–17. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Ab  ‘Umayr (–) 
Shu‘ayb, that Ab  's-Sabbãh said: 

"Ab  ‘Abdillãh, peace be upon him, said to me: 'We are a people 
whose obedience Allãh has made obligatory. To us belongs the anfãl349 and 
for us is the best of the properties of the gains from war.'"

1441–18. A group of our co-sectarians (–) Ahmad ibn Muhammad 
(–) al-Husayn ibn Sa‘ d (–) al-Qãsim ibn Muhammad (–) Rifã‘ah (–) Abãn 
ibn Taghlib (–) Ab  ‘Abdillãh, peace be upon him – concerning a man who 

349  Any war booty acquired by a Muslim army without the use of force.

*  *  *  *  *
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dies with neither an heir nor a guardian – said: 
"He is of those to whom this verse applies: They ask you about the 

spoils of war... (al-Anfãl, 8:1)." 
1442–19. ‘Al  ibn Ibrãh m (–) his father (–) Ibn Ab  ‘Umayr (–) 

Hammãd (–) al-Halab , that Ab  ‘Abdillãh, peace be upon him, said 
concerning treasures, (when he was asked): "How much (is due) on it?"

"One-fifth (khums)." (And he was asked): "And concerning minerals, 
how much (is due) on it?" He [p.b.u.h.], said: "One-fifth (khums). Also, the 
same (is due) for lead, brass, iron and whatever is from mines, on them is 
due what is due on gold and silver." 

1443–20. Muhammad ibn Yahyã (–) Ahmad ibn Muhammad (–) 
Muhammad ibn Sinãn (–) Sabãh al-Arzaq (–) Muhammad ibn Muslim, 
that one of them (Ab  Ja‘far or Ab  ‘Abdillãh), peace be upon him, said: 

"The most severe condition that people will face on the Day of 
Judgement is when sãhibu 'l-khums350 will stand up and say: 'O Lord! my 
khums (was denied to me).' Thus, we have made it [khums] lawful for our 
Sh ‘ahs to make their birth351 legimate and pure."

350  i.e., one who is entitle to receive khums.

351  In some editions: ". . .  and their descendants are purified."

*  *  *  *  *
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1444–21. Muhammad ibn Yahyã (–) Muhammad ibn al-Husayn (–) 
Ahmad ibn Muhammad ibn Ab  Nasr (–) Muhammad ibn ‘Al  (–) Abu 'l-
Hasan, peace be upon him: 

He (Muhammad ibn ‘Al ) said: "I asked him (the Imãm) about what 
is taken out of the sea, such as pearls, sapphire and chrysolite; and about 
treasures of gold and silver: 'What is (due) on them?' He [p.b.u.h.], said: 
'When its value reaches a d nãr then khums is due on it.'"

1445–22. Muhammad ibn al-Husayn and ‘Al  ibn Muhammad (–) 
Sahl ibn Ziyãd, that ‘Al  ibn Mahziyãr said: 

"I wrote to him: 'O my master! A man is given money to perform hajj. 
Is there khums due on such money when he receives it or on what remains 
(of it) with him after hajj?' He [p.b.u.h.], wrote: 'There is no khums on 
him.'"

1446–23. Sahl ibn Ziyãd (–) Muhammad ibn ‘ sã, that ‘Al  ibn al-
Husayn ibn ‘Abd Rabbih said: 

"ar-Ridã, peace be upon him, sent a gift to my father and my father 
wrote to him: 'Is there khums on me for the gift you sent me?' He [p.b.u.h.], 
wrote back to him: 'There is no khums on you for what is gifted by the 
recipient of the khums.'" 

*  *  *  *  *
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1447–24. Sahl that Ibrãh m ibn Muhammad al-Hamadãn  said: 
"I wrote to Abu 'l-Hasan,352 peace be upon him: '‘Al  ibn Mahziyãr 

read to me the letter of your father, peace be upon him, in which he has 
made (mention of) the obligation on the owners of estates, half of one-
sixth after expenses. And that one who does not upkeep his estate with 
his (own) expenses has no (obligation to pay) neither half of one-sixth 
nor anything else. So, our people here differ (on this opinion), and they 
say: "Khums is obligatory on an estate after the deduction of the expenses 
(i.e.) expenses of the estates and its land-tax, and not the expenses of the 
man himself and his family." ' So, he [p.b.u.h.], wrote back: '(Khums is 
due) after the deduction of his and his family's expenses and (after) the 
government taxes.'"

1448–25. Sahl, that Ahmad ibn al-Muthannã said: Muhammad ibn 
Zayd at-Tabar  narrated to me that a businessman from Persia who was 
the follower of Abu 'l-Hasan ar-Ridã, peace be upon him, wrote to him 
seeking permission (to be excused) in (paying) khums. So he [p.b.u.h.], 
wrote to him: 

352  This is Abu 'l-Hasan, the Third [ath-Thãlith] (p.b.u.h.).

*  *  *  *  *
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"In the name of Allãh, the Beneficent, the Merciful. Truly, Allãh 
increases (people's) sustenance and He is generous. He has guaranteed 
rewards for (good) deeds and (allows) anxiety on the ungenerous. Wealth 
is not lawful except in the way Allãh has made it lawful (to be acquired 
and to be spent). Khums helps us in our religion, in the expenses of our 
dependents and our friends. It helps us to gift and buy protection of our 
dignity against those whose assault we fear. Therefore, do not withhold 
it from us and do not deprive yourselves from our prayers as far as it is 
possible for you. For paying it (khums) is the key to your sustenance and 
a cleansing of your sins and (it is) what you amass for yourselves for the 
Day353 of your indigence. A Muslim is the one who fulfills the promise he 
made with Allãh. A Muslim is not the one who responds with the tongue 
but opposes with the heart. Peace."

1449–26. Through the same chain of narrators, that Muhammad ibn 
Zayd said: 

"A group of people from Khurãsãn came to Abu 'l-Hasan ar-Ridã (p.b. 
u.h.) and asked him to exempt them from khums. He [p.b.u.h.], said: 'What 
kind of trick is this? You show us your love with your tongues only and 

353  Day of Resurrection.

*  *  *  *  *
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withhold from us the right that Allãh has set for us? That right is khums. 
We shall not, we shall not, we shall not exempt anyone of you from it.' "

1450–27. ‘Al  ibn Ibrãh m, that his father said:
"I was in the presence of Ab  Ja‘far the Second [ath-Thãn ], peace 

be upon him, when Sãlih ibn Muhammad ibn Sahl came to see him and 
he (Sãlih) was his supervisor of endowments in Qum. He said: 'O my 
master! Exempt me from ten thousand because I have already spent 
it.' He [p.b.u.h.], said to him: 'You are exempted.' When Sãlih left Ab  
Ja‘far, peace be upon him, said: 'Once one of them gets hold of a property 
which is the right of the family of Muhammad, peace be upon him and 
his progeny, and their orphans, their poor, their needy and to those who 
become needy on a journey, he takes it. Then he comes and says: "Exempt 
me from it." He thinks I will say: "I will not do it!" But, by Allãh, Allãh 
will question them on the Day of Judgment concerning that, without any 
negligence.' "

1451–28. ‘Al  (–) his father (–) Ibn Ab  ‘Umayr (–) Hammãd, that 
al-Halab  said: 

*  *  *  *  *
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"I asked Ab  ‘Abdillãh, peace be upon him, about ambergris and 
diving for pearls. He, [p.b.u.h.], said: 'Khums is due on them.'"

End of the Second Part of "The Book of Divine Proof" [Kitãbu 'l-
Hujjah] (from the Book al-Kãf ) and it will be followed by "The Book 

of Belief and Disbelief" [Kitãbu 'l- mãn wa 'l-Kufr].
All praise belongs to Allãh, the Lord of the worlds. And peace be 

upon Muhammad and his pure and cleansed family.
 

*  *  *  *  *
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ANNOTATION

We had promised in: "The Chapter on the Possibility of Saying Allãh 
is A Thing"354 that we will further elucidate at the end of this volume, a 
had th (tradition) in which Imãm as-Sãdiq, peace be upon him, debated 
with an atheist. The had th is reported by ‘Al  ibn Ibrãh m through his 
chain of narrators from Hishãm ibn al-Hakam (the companion of as-Sãdiq 
[p.b.u.h.]). Before elucidating the had th we should mention a point of 
interest that this had th has also been reported by ash-Shaykh as-Sad q 
in his (work) at-Tawh d except that it is much longer with an additional 
part to it which ash-Shaykh al-Kulayn  has mentioned in (another) chapter 
concerning: "The Origin of the Universe and Proof of the Originator."355

354  al-Kãf , [Eng. transl.], vol.1, al-Us l, pt.1, "(3) The Book of Divine Unity 
[Kitãbu 't-Tawh d] (ii)", ch.2, pp.209-216, pub. by WOFIS, Tehran, Iran.

355  Ibid. "(3) The Book of Divine Unity, (i)", ch.1.
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Apparently, what al-Kulayn  has reported in two separate chapters is 
actually one long had th as reported by as-Sad q except that al-Kulayn  
split it in two and then reported what was relevant under each chapter 
or title. The first part of the had th is the fifth had th in Kulayn 's first 
chapter in "The Book of Divine Unity" while the second part of the had th 
is the sixth had th in the second chapter – and that is what we are about to 
expound on here.

In elucidating the had th itself, we begin by first asking Allãh, the 
Blessed, the Sublime, for help and thereafter we say:

When the Imãm, had replied the atheist's question concerning the 
proof of Allãh's existence and His immutability by saying: "The existence 
of actions point to the fact that there was a Maker who made them, etc. . . ." 
Then the interrogator (i.e. the atheist) asked him concerning Allãh's quiddity 
and His reality by saying: "What is He?"

Undoubtedly, the human mind tends to try and find out or gain 
information of whatever it notices and becomes aware of, until it has 
understood it. It is as if the human mind sees this as the only inevitable 
process of arriving at the reality of a thing and verifying its existence. This 
is a characteristic of the mind and one of the most important methods in 
information gathering, intellectualization and understanding. And it is on 
this indispensable principle that the questioner asked about the reality 
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www.wofis.com - info@wofis.com



4 9 9

  :  «    » 4      
             
     :         
             
                
            
           

.        
     «    " "  » :4      
             
                

and quiddity of Allãh, drawing a parallel between God and the reality of 
everything else. And thus, the Imãm, answered him: "He is a thing quite 
different from all other things."

In fact, what has been mentioned in our books regarding Divine Unity 
and the Names and Attributes of Allãh, repeatedly reaffirms the fact that 
the Divine and Sacred Essence – Blessed is His status – is beyond the 
comprehension of senses and free from the limitation of words. It is valid 
to state that: In addition to logical proofs, there are innumerable reports 
and narrations to support this fact beyond any doubt. Both intellectual 
(‘aqlan) and traditional sources (naqlan) agree that it is impossible to 
understand with the words used to describe Allãh, the Exalted, what we 
normally understand when we use those words for other things. All the 
derived meanings of what the physical senses attain, whether through 
reasoning itself or outside reasoning, fall short. And everything that we 
comprehend and then surrender to the usual words is surrounded by flaws 
and is a limited description of the reality of things. The Exalted Truth, then, 
is far and above the ability of limited words to describe and depict it.

Concerning his, peace be upon him's words: "I (want to) refer to my 
word 'thing' to prove the meaning (of that "thing") . . .", it is as if all the 
probable and likely meanings of the word 'thing' forces the imagining of 
the thing and bringing it into words and letters, regardless of the meaning 
understood by it. If however, every meaning that is possible to apply to the 
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word 'thing' is unsuccessful in describing Allãh then in what sense is the 
word 'thing' being applied and used here to refer to Allãh? That is why he, 
peace be upon him, went on to say: "By saying He is a 'thing', I do not 
mean the actual word itself, rather: That He is a thing which is a reality in 
Itself by Itself, except that He has no body or form. And He can neither be 
touched nor felt. And He cannot be comprehended by the five (physical) 
senses."

Indeed, He, the Exalted, exists as a Reality by Himself incompre-
hensible; for, whatever that we comprehend, it is as if we are a confined 
mirror that cannot see anything in itself except for the limited object that it 
reflects back. It is impossible for us to find out or gain information about 
Him the way we gain information about the reality of all the rest that we 
comprehend. In short, awareness and realization of anything besides Allãh, 
by any means or medium, requires us to turn our attention to it; and then 
too, our awareness is limited to the meaning derived from the body, form 
and whatever else our senses pick up. But the fact that He – Sublime is His 
status and Mighty is His Sovereignty – has no body or form nor any such 
limitation, the mind or imagination cannot grasp Him and neither can Time 
hold Him back. 

Time does not change or reduce Him because, clearly, loss and change 
show up on those whose characteristic includes movement and stillness. If He, 
Blessed is His Name, has no body or physical being, then how is it possible for 

*  *  *  *  *
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loss and change to manifest in Him? This itself cuts off the need to question 
how He, the Exalted, existed before the creation of possible beings that 
are subjected to Time. For Time is taken from movement. It is absurd 
and irrelevant to One who is devoid of matter and form in every sense of 
their meaning.

Then he (the atheist) asked about the ascription of hearing and sight 
to Allãh, the Exalted. So he, peace be upon him, said: "He is All-Hearing, 
All-Seeing. All-Hearing but without any organ and All-Seeing but with-
out any instrument. Rather He hears by Himself and He sees by Him-
self." If we say that for Allãh to hear and see, He must possess a hearing 
or seeing organ or instrument then that is absurd and against His status, 
if such an organ was internal to Him. And He would be deemed to be in 
need of and dependent on something besides Himself, if such an organ or 
instrument was external to Him. And hence he, peace be upon him, said: 
"He hears by Himself and He sees by Himself."

Know that, all the attributes related to the Divine Essence are of 
two categories: The first category is of the Attributes of Person of Allãh 
[sif tu 'dh-dh tiyyah]. These attributes, despite their multitude and variety, 
all point to the perfection and completion of the One and Only Essence. 
They are numerous from the standpoint of words and meanings but not in 
the sense of True Reality. So the relation of this category of attributes to 
the Essence (of Allãh) is like the relation of different modes of expressions 
and phrases for One (and the same) Beauty and a Single Perfection.
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The second category is that of Attributes of Actions of Allãh [sif tu 'l-
‘liyyah]. These are those, which in themselves do not convey or represent 

the One Eternal Essence and that is because they come newly into 
existence, and then diminish, i.e. they are attributes that are in a constant 
flux of waxing and waning, of being reborn and then passing away. So, 
they cannot be a part of the Attributes of Person of Allãh, an Essence that 
never changes. Certainly, the Omnipotence over these originate from the 
Attributes of Person of Allãh, since creating, giving life, causing death, 
providing sustenance, producing speech, and even hearing and seeing – all 
these occurrences and events (that we attribute to God as His Actions) are 
preceded by His Intention. To put it more clearly, the practical aspects of 
these attributes (creating, sustain, hearing, seeing, etc.) in themselves are 
preceded by His Will and Intention. His Omnipotence over all this (ability 
to fulfil these attributes) is Personal. So, his (p.b.u.h.'s) saying: "He hears 
by Himself and He sees by Himself", he was not referring to the Attributes 
of Actions of Allãh (of seeing and hearing and which happen and then 
cease to occur) as such (but rather the Attribute of Person of Allãh that 
wills these acts to occur). 

His, peace be upon him's, saying: "When I say He hears by Himself 
and He sees by Himself, I do not mean that He is one thing and His Self 
is another thing," since it would mean, as mentioned earlier, that He is 
in need of help external to Himself in order to hear and see, and that is 
an impossibility with regards to Allãh: "Rather I used this expression of 

*  *  *  *  *
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myself since I was asked the question and I wanted to make you understand 
it, since you have inquired."

So, he, peace be upon him, could not have replied the question 
except based on the conditions and limitations (of words) as well as the 
understanding of the interrogator. Since he (the atheist) was asking the 
question, that it was necessary he should be answered with what (language) 
he was familiar with in meanings and concepts and his comprehension.

His, peace be upon him's, saying: "Now I say further: verily, He 
hears with the totality and completeness of His Being. This totality and 
completeness has no part or fraction." Here, he, peace be upon him, means 
that when inferring from his words "Rather He hears by Himself and He 
sees by Himself"; the "totality" he is referring to, is not what might be 
commonly and usually imagined about His Being in the sense that the total 
is a body or form that is made up by combining subsets or by the completion 
of parts, which would certainly result in a compounded being.

His (p.b.u.h.'s) saying: "Rather I intended to make you understand and 
so the expression is my own. By what I have said, I mean nothing except 
that He is All-Hearing, All-Seeing, All-Knowing and All-Aware without any 
duality in His Essence or any duality in the meaning (of His Attributes)." 
This is a reference to what is proven intellectually and from traditional 
sources concerning the unity of the Essence (of Allãh) and the attributes 
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of the Essence, as well omnipotence over the practical attributes. We have 
already mentioned this previously so we will refrain from repeating.

Then the interrogator repeated the question concerning the quiddity and 
the reality (of Allãh) by asking: "So what is He?" We can only guess that 
the reason for asking this again is the ambiguity of the issue (in the inter-
rogator's mind) and that this understanding (of Allãh) is unique and beyond 
any human understanding. So, the Imãm, peace be upon him, replied him by 
saying: "He is the Nourisher [ar-Rabb], the Worshipped [al-M‘ab d] and He 
is Allãh."

Since the interrogator could not understand or conceive from these 
words, the reality and quiddity clearly, and it seems he imagined that this 
Existent has no meaning in reality but is just a mere word with no intelligent 
meaning, the Imãm, peace be upon him, therefore repeated once again, 
the previous answer in similar words that: "My saying 'Allãh' is not an 
affirmation of these letters A-L-L-Ã-H nor R-A-B (Rab = the Nourisher). 
But I am referring to a meaning and a thing (that is) the Creator of all 
things and their Maker."

In the version of the had th in al-Kãf , after that, the Imãm, peace 
be upon him, said: "This meaning has been described by these letters 
[of alphabet]. It is this meaning which has been given the name of Allãh, 
etc. . . ." Apparently, the scribe who wrote this had th erred in writing: 
"This meaning has been described by these letters" instead of "these letters 
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(only) occur".356 The latter makes more sense and is how it appears in the 
same had th in at-Tawh d (of Shaykh as-Sad q). Thus, the intention of the 
Imãm, peace be upon him, is as he mentioned previously that He (Allãh) is 
a Reality (haq qah) for which words have been employed.

The interrogator then said: "For whatever we conceive of, we do not find 
it except it be a created thing." Clearly, the detailed explanation to this ques-
tion has occurred previously. Ab  ‘Abdillãh [as-Sãdiq], peace be upon him, 
said: 

"If that were (true) as you say, then (believing in) Divine Unity (at-
Tawh d) would be withdrawn from us since we are not charged to believe 
in an inconceivable thing." Obviously, by 'Tawh d' (Divine Unity) the 
intention here is: The actual Existence and the Immutable – not what we 
encounter after asserting Him. The answer, in short, is: It is possible for us to 
direct our attention to something similar to that Existence. And we are also 
charged only to direct our attention thus. The proof of that is our conviction 
of His existence or non-existence or even doubt in Him. All these forms of 
convictions require directing our attention to Him. Otherwise, what is that 
we are asserting, negating or doubting in? True, this attention cannot be 
brought via the limited (physical) senses for they cannot convey more than 
the limited and particular perceptible things they grasp. They are like a 

356  In the Arabic, the difference is only a dot. "wa na‘at" ("and describes") vs. 
"waqa‘at" ("occurs"). The n n has one dot while the qãf has two.
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confined mirror that can only reflect back and see the limited object before 
it – as we have mentioned before.

The summary of all the preceding arguments about the lack of 
availability of a basis for the attributes of the Necessary Truth – Sublime 
and Exalted is He – as well as the impossibility of proving His quiddity 
intellectually as well as drawing attention to Him via the physical senses, 
is as follows:

It is inevitable to prove the existence of a Producer of all things 
outside the two objectionable perspectives: One, the negation of His 
Being, because negation means invalidity and non-existence. And two, 
His resemblance to anything because resemblance (or anthropomorphism) 
is a quality of a created being who is clearly compounded and formed of 
separate parts.

Know then, that what the Imãm, peace be upon him, has mentioned 
is a guidance towards the final and only perspective in this respect. In this 
matter, we have not even found from the philosophers and theologians 
anything that is sufficiently convincing intellectually. Everything they have 
mentioned has raised questions that they have failed to answer adequately. 
We have no choice, then, except to seek guidance by his words, peace be 
upon him:

"Hence there is no other way except to accept a Creator for the 
existence of all that is created. And we cannot but acknowledge that these 

*  *  *  *  *
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created things have been created and their Creator is totally different from 
them and is unlike them. Since, the one who had been like the created 
would have resembled them in appearance, in his composition, and in his 
makeup. And all that is applicable to the created would have been applicable 
to such a Creator, like their occurrence after their being non-existent . . ." 
And this (fact) is one of the main questions that arises in every one's mind, 
that is, the speciality which is not related to a being, it should have come 
from another place where this speciality is related to that being. Therefore, 
it is quite clear that something whose existence and non-existence is alike, 
it needs, in its superiority, a "murajjih" (something whose existence should 
be from its being).

Then the interrogator said: "When you have established His existence, 
then you have (automatically) put limitations on Him." Obviously, the 
interrogator had failed to grasp the answers that the Imãm, peace be upon 
him, has given to his previous questions, for he, peace be upon him, had 
clarified and proven the impossibility and absurdness of setting a limitation 
on Allãh. It is also well-known and understood that limitations and 
peculiarities are characteristics that come from that which has a quiddity 
and not just by purely being existent. And that is why the Imãm, peace be 
upon him, replied him: "I have not limited Him, rather I have only proven 
His existence, since there is no common ground between the affirmation 
and negation (regarding His existence)."

*  *  *  *  *
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What he, peace be upon him, means is that, since we can neither 
negate His existence nor compare Him as being similar to any creation, we 
have no choice but to submit to His existence and assert Him.

The interrogator then said to him: "Does He have an entity and an 
individuality?" He, peace be upon him, replied: "Yes, since there can 
be no proof of (the existence of) anything unless it has an entity and 
individuality." The intent here by 'entity and individuality' is not what 
we conventionally mean in intellectual sciences as being applicable to 
all possible existents such as when we say: "Every possible existent is a 
paired composition." Rather it is inevitable that we associate the meaning 
of these words to the proven and established meanings mentioned earlier 
of His being Simple and Uncompounded and without He – Sublime 
and Exalted is He! – being subject to cause and effect. By entity and 
individuality, is intended reality and existence and not in the sense of 
quiddity that is drawn from genus and attributes (or differentia) that 
require the composition of parts to form a whole. And the relation of 
these two words i.e. the relation of entity and individuality to Allãh, the 
Exalted is similar to the relation of the Attributes of Person [of Allãh] 
to the Essence in their existence. They only point to One Reality as 
mentioned.

So, the interrogator said to him: "Does He have any quality (state 
and condition)?" He [p.b.u.h.], said: "No, since quality is an aspect of 
(added) attributes (which are quite separate from His Being) and which 
encompass the very Being itself." And all this would negate His being 
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uncompounded and His unrestricted Sheer Power over all. As for the 
issue that His having a quality or state would necessitate describing Him 
and encompassing Him with the words of those who describe things, the 
following paragraph explains further.

As for his, peace be upon him's words: "But it is essential to establish 
a quality for Him – the quality which cannot apply to the case of other 
things, and of which no other things can partake, nor encompass, and of 
which none other than He can have knowledge." The Imãm, peace be upon 
him, has already explained in the earlier part of this had th the reason and 
motive of what he is mentioning here. A summary of what he [p.b.u.h.], has 
mentioned in all instances is that: either we refrain from attributing to Him, 
the Exalted, any of the common and well-known attributes or we single out 
these attributes with a meaning that is unique and uncommon to any form 
of existence besides Him.

The interrogator said: "Does He conduct all things by Himself 
(directly)?" Ab  ‘Abdillãh, peace be upon him, said: "He is far too exalted 
to conduct all affairs directly and through manipulation, since these are the 
attributes of the created, who cannot conduct their affairs except through 
direct involvement and manipulation. Whereas He is above all this. He has 
only to desire and will, and His affairs are executed; and He does whatever 
He wills." We have already discussed concerning the reality and meaning 
of His being All-Hearing and All-Seeing by Himself. The point being made 
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here is the exact same as the point of the attribute of Omnipotence being 
of His Attributes of Person [of Allãh]. The intention of the Imãm, peace 
be upon him, is to show and state more clearly Allãh's independence from 
being directly involved in what He wishes to execute. Otherwise more 
appropriate to the context of what is being discussed is the first perspective 
that He, Sublime is His status, is free and clear of the Attributes of Action 
[of Allãh]. For these are taken and borrowed from His external actions 
which are preceded by His Will and Desire unlike the Attributes of Person 
[of Allãh].357 

357 This exposition was contributed by the late ash-Shaykh  Muhammad Taq  
al-Ja‘far , may Allah have mercy upon him.
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